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US Studies: History Summer Reading
Summer 2020
Dear Incoming Juniors,
In this modern age, literacy requires more than the ability to understand traditional text. Becoming a
conscientious, critically thinking, engaged citizen requires the ability to read and interpret the world as
text - from historical speeches to music videos, news media to paintings, maps to theater. Over the next
year, we will explore U.S. history through a humanities lens, from a variety of perspectives and sources,
in order to better understand, critique, and contextualize our present. I look forward to digging into
the work with you all in August!
To prepare for this course, complete the following summer reading & writing assignment for
credit.

Assignment
What does it mean to be an “American”?
How have “American” identities changed over time?
What is “America?”
For this assignment, you will pick 6-10 “texts” (depending on Regular vs. Honors) from the list
below which include songs/music videos, speeches, written texts, and images.
NOTE: Just because a text is shorter, or an image or song, does not mean it is less complex to read and
analyze. Take your time.
For each text, type responses to the following questions using this template:
● Whose perspectives do you see emerging from the text?
● How might the author/ creator of this text answer the question “What does it mean to be an
American?”
● According to this text, what is America?
NOTE: You will submit typed notes f or credit to Google Classroom assignment BEFORE THE FIRST
DAY OF CLASS !

For Students Taking Non-Honors US/American History:6
 + total sources
At least 4 sources must be written (ie. speeches or written texts)
At least 2 sources must be pre-1900
For Students Taking Honors US/American History:10+ total sources
At least 6 sources must be written (ie. speeches or written texts)
At least 2 sources must be pre-1900
At least 2 sources must be one of the longer written texts (titles of these are bolded in table of contents
below)
Additional Reading for International Students:
If you were not in an American elementary school or middle school, please also read the following
cartoon history so you have a basic background in US history.
The Cartoon History of the United States by Larry Gonick
This is available as an e-book as well.
If you have any questions, please do not hesitate to reach out to me via email. I look forward to
working with you all again in the fall!

Have a great summer!

Ellie Moore
Humanities Faculty
emoore@midland-school.org
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US History “Readings” Packet
Part 1
Readings/Images/Video
Links
*Where it says “in packet” - you can either click quick bookmark link or scroll down to find
the reading in “Part 2: Full Text Readings”

3

Theater/ Music/ Video
(1975/ 1996) Clip from Musical Ragtime (Based on 1975 novel by E.L. Doctorow)
https://www.youtube.com/watch?v=228R4jSDejU
(1984) Bruce Springsteen - “Born in the USA” https://www.youtube.com/watch?v=lZD4ezDbbu4
(1999) Mos Def - Mathematics h
 ttps://www.youtube.com/watch?v=nRgPvZgtdmc
(2007) Brother Ali - “Uncle Sam Goddamn” https://www.youtube.com/watch?v=OO18F4aKGzQ
(2009) Toby Keith - “American Soldier” https://www.youtube.com/watch?v=DWrMeBR8W-c
(2016) Song from the Musical Hamilton “My Shot”
(performed at the White House) https://www.youtube.com/watch?v=PEHKBckBcr4
(recording) h
 ttps://www.youtube.com/watch?v=Ic7NqP_YGlg
(lyrics) https://genius.com/Lin-manuel-miranda-my-shot-lyrics
(2017) Music Video by Childish Gambino: “This is America”
https://youtu.be/VYOjWnS4cMY
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Speeches
(July 19, 1848) Elizabeth Cady Stanton speech at Seneca Falls convention
- In packet
(1879) Chief Joseph speech to Congress:
http://psi.mheducation.com/current/media/prints/pr_105.html
(1899) Theodore Roosevelt “The Strenuous Life” - in packet
http://www.theodore-roosevelt.com/images/research/speeches/trstrenlife.pdf
(1924) Senator Ellison DuRant Smith “Shut the Door” Congress speech
http://historymatters.gmu.edu/d/5080
(1963) Martin Luther King Jr. “I Have a Dream”
Text - in packet h
 ttps://www.archives.gov/files/press/exhibits/dream-speech.pdf
Video - h
 ttps://www.youtube.com/watch?v=3vDWWy4CMhE
(1964) Malcolm X “The Ballot or the Bullet”
Video: https://www.youtube.com/watch?v=228R4jSDejU
Text: - in packet
https://csulaphilosophyclub.files.wordpress.com/2016/02/the-ballot-or-the-bullet.pdf
(1966) Dolores Huerta speech to National Farmworkers Association in Sacramento, CA:
https://diva.sfsu.edu/collections/sfbatv/bundles/185999
(1978) Harvey Milk “The Hope Speech”
Video (delivered by Ian McKlellen) h
 ttps://www.youtube.com/watch?v=fAOjMQcCu2o&t=89s
Text: http://www.danaroc.com/guests_harveymilk_122208.html
(1989) Ronald Reagan’s farewell speech “Shining City on a Hill”
https://www.youtube.com/watch?v=c32G868tor0
Ronald Reagan’s TV Ad: “It’s morning again in America”
https://www.youtube.com/watch?v=EU-IBF8nwSY
(2012) Jeremiah Wright- “God Damn America”
Transcript - h ttps://www.theatlantic.com/politics/archive/2008/04/the-full-wright-transcript/52865/
Video - h
 ttps://www.youtube.com/watch?v=TYqrXVNfYUI
Assorted Written Texts
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(1630) John Winthrop “City on a Hill” - in packet
https://www.gilderlehrman.org/sites/default/files/inline-pdfs/Winthrop%27s%20City%20upon%20a
%20Hill.pdf
(1782) J. Hector St. John Crevecoeur - What is an American? - in packet
http://web.utk.edu/~mfitzge1/docs/374/Creve_brief.pdf
(1852) Frederick Douglass - What to the Slave is the 4th of July? - in packet
http://www.ksassessments.org/sites/default/files/HGSS_Preview_Texts/Grade_8/What%20to%20th
e%20Slave%20is%20the%20Fourth%20of%20July.pdf
(1867) Walt Whitman - Poem “I Hear America Singing” - in packet
(1883) Emma Lazarus- Poem “New Colossus”
https://www.poetryfoundation.org/poems/46550/the-new-colossus
(1945) Langston Hughes - Poem “I, too” - i n packet
(1968) Ivan Illych- To Hell With Good Intentions -in packet
https://www.southwestern.edu/live/files/1158
(2013) Richard Blanco - Poem “One Today” - in packet
https://obamawhitehouse.archives.gov/sites/default/files/docs/one_today_inaugural_poem_by_rich
ard_blanco_jan._21_2013.pdf
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Images

(1575) Jan van der Straet “America”
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(1872) John Gast “American Progress”
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(1936) Dorothea Lange “Migrant Mother”
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(1942) J. Howard Miller - “Rosie the Riveter”
(1917) J. M FLagg - “Uncle Sam”
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(1945) Joe Rosenthal - Five US Marines and a navy soldier raise American flag over Japanese Island of
Iwo Jima
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(1957) Counts, Ira Wilmer, Jr. "Will" - “Elizabeth Eckford and Hazel Bryan”
(from outside Little Rock Central High School, AK )
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(1967) Marc Riboud “Flower Child”
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(2001) 9/11
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(2017) Time Magazine “Person of the Year” cover
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Signers of the Declaration of Independence in 1776 and their descendents 241 years later
From Instagram: @historycoolkids posted 5.17.2019
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(1959) Aurora Vargas and her family being evicted from their home
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(4.26.2020) People protest Shelter-in-Place order re: COVID 19
Source: Dailylobo.com
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US History Reader
PART 2
Full Text Readings
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What is an American? (1782)
J. Hector St. John Crevecoeur
[This brief passage is from Crevecoeur’s famous account of life in the fledgling American Republic
before the adoption of the Constitution, L
 etters From an American Farmer. It provides rich insight
into the early national American mind. This is an early example of the sense of American
exceptionalism w
 hich produced our distinctive political culture and civil religion.]
I WISH I could be acquainted with the feelings and thoughts which must agitate the heart
and present themselves to the mind of an enlightened Englishman, when he first lands on this
continent. He must greatly rejoice that he lived at a time to see this fair country discovered and settled;
he must necessarily feel a share of national pride, when he views the chain of settlements which
embellishes these extended shores. When he says to himself, this is the work of my countrymen, who,
when convulsed by factions, afflicted by a variety of miseries and wants, restless and impatient, took
refuge here. They brought along with them their national genius, to which they principally owe what
liberty they enjoy, and what substance they possess. Here he sees the industry of his native country
displayed in a new manner, and traces in their works the embrios of all the arts, sciences, and ingenuity
which flourish in Europe. Here he beholds fair cities, substantial villages, extensive fields, an immense
country filled with decent houses, good roads, orchards, meadows, and bridges, where an hundred
years ago all was wild, woody and uncultivated! What a train of pleasing ideas this fair spectacle must
suggest; it is a prospect which must inspire a good citizen with the most heartfelt pleasure. The
difficulty consists in the manner of viewing so extensive a scene. He is arrived on a new continent; a
modern society offers itself to his contemptation, different from what he had hitherto seen. It is not
composed, as in Europe, of great lords who possess every thing and of a herd of people who have
nothing. Here are no aristocratical families, no courts, no kings, no bishops, no ecclesiastical
dominion, no invisible power giving to a few a very visible one; no great manufacturers employing
thousands, no great refinements of luxury. The rich and the poor are not so far removed from each
other as they are in Europe. Some few towns excepted, we are all tillers of the earth, from Nova Scotia
to West Florida. We are a people of cultivators, scattered over an immense territory communicating
with each other by means of good roads and navigable rivers, united by the silken bands of mild
government, all respecting the laws, without dreading their power, because they are equitable. We are
all animated with the spirit of an industry which is unfettered and unrestrained, because each person
works for himself. If he travels through our rural districts he views not the hostile castle, and the
haughty mansion, contrasted with the clay-built hut and miserable cabbin, where cattle and men help
to keep each other warm, and dwell in meanness, smoke, and indigence. A pleasing uniformity of
decent competence appears throughout our habitations. The meanest of our log-houses is a dry and
comfortable habitation. Lawyer or merchant are the fairest titles our towns afford; that of a farmer is
the only appellation of the rural inhabitants of our country. It must take some time ere he can
reconcile himself to our dictionary, which is but short in words of dignity, and names of honour.
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(There, on a Sunday, he sees a congregation of respectable farmers and their wives, all clad in neat
homespun, well mounted, or riding in their own humble waggons. There is not among them an
esquire, saving the unlettered magistrate. There he sees a parson as simple as his flock, a farmer who
does not riot on the labour of others. We have no princes, for whom we toil, starve, and bleed: we are
the most perfect society now existing in the world. Here man is free; as he ought to be; nor is this
pleasing equality so transitory as many others are. Many ages will not see the shores of our great lakes
replenished with inland nations, nor the unknown bounds of North America entirely peopled. Who
can tell how far it extends? Who can tell the millions of men whom it will feed and contain? for no
European foot has as yet travelled half the extent of this mighty continent!
The next wish of this traveller will be to know whence came all these people? they are mixture
of English, Scotch, Irish, French, Dutch, Germans, and Swedes. From this promiscuous breed, that
race now called Americans have arisen. The eastern provinces must indeed be excepted, as being the
unmixed descendants of Englishmen. I have heard many wish that they had been more intermixed
also: for my part, I am no wisher, and think it much better as it has happened. They exhibit a most
conspicuous figure in this great and variegated picture; they too enter for a great share in the pleasing
perspective displayed in these thirteen provinces. I know it is fashionable to reflect on them, but I
respect them for what they have done; for the accuracy and wisdom with which they have settled
their territory; for the decency of their manners; for their early love of letters; their ancient college, the
first in this hemisphere; for their industry; which to me who am but a farmer, is the criterion of
everything. There never was a people, situated as they are, who with so ungrateful a soil have done
more in so short a time. Do you think that the monarchical ingredients which are more prevalent in
other governments, have purged them from all foul stains? Their histories assert the contrary.
In this great American asylum, the poor of Europe have by some means met together, and in
consequence of various causes; to what purpose should they ask one another what countrymen they
are? Alas, two thirds of them had no country. Can a wretch who wanders about, who works and
starves, whose life is a continual scene of sore affliction or pinching penury; can that man call England
or any other kingdom his country? A country that had no bread for him, whose fields procured him
no harvest, who met with nothing but the frowns of the rich, the severity of the laws, with jails and
punishments; who owned not a single foot of the extensive surface of this planet? No! urged by a
variety of motives, here they came. Every thing has tended to regenerate them; new laws, a new mode
of living, a new social system; here they are become men: in Europe they were as so many useless
plants, wanting vegitative mould, and refreshing showers; they withered, and were mowed down by
want, hunger, and war; but now by the power of transplantation, like all other plants they have taken
root and flourished! Formerly they were not numbered in any civil lists of their country, except in
those of the poor; here they rank as citizens. By what invisible power has this surprising
metamorphosis been performed? By that of the laws and that of their industry. The laws, the
indulgent laws, protect them as they arrive, stamping on them the symbol of adoption; they receive
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ample rewards for their labours; these accumulated rewards procure them lands; those lands confer on
them the title of freemen, and to that title every benefit is affixed which men can possibly require. This
is the great operation daily performed by our laws. From whence proceed these laws? From our
government. Whence the government? It is derived from the original genius and strong desire of the
people ratified and confirmed by the crown. This is the great chain which links us all, this is the
picture which every province exhibits, Nova Scotia excepted. There the crown has done all; either
there were no people who had genius, or it was not much attended to: the consequence is, that the
province is very thinly inhabited indeed; the power of the crown in conjunction with the musketos has
prevented men from settling there. Yet some parts of it flourished once, and it contained a mild
harmless set of people. But for the fault of a few leaders, the whole were banished. The greatest
political error the crown ever committed in America, was to cut off men from a country which wanted
nothing but men!
What attachment can a poor European emigrant have for a country where he had nothing?
The knowledge of the language, the love of a few kindred as poor as himself, were the only cords that
tied him: his country is now that which gives him land, bread, protection, and consequence: Ubi panis
ibi patria, is the motto of all emigrants. What then is the American, this new man? He is either an
European, or the descendant of an European, hence that strange mixture of blood, which you will find
in no other country. I could point out to you a family whose grandfather was an Englishman, whose
wife was Dutch, whose son married a French woman, and whose present four sons have now four
wives of different nations. He is an American, who leaving behind him all his ancient prejudices and
manners, receives new ones from the new mode of life he has embraced, the new government he obeys,
and the new rank he holds. He becomes an American by being received in the broad lap of our great
Alma Mater. Here individuals of all nations are melted into a new race of men, whose labours and
posterity will one day cause great changes in the world. Americans are the western pilgrims, who are
carrying along with them that great mass of arts, sciences, vigour, and industry which began long since
in the east; they will finish the great circle. The Americans were once scattered all over Europe; here
they are incorporated into one of the finest systems of population which has ever appeared, and which
will hereafter become distinct by the power of the different climates they inhabit. The American ought
therefore to love this country much better than that wherein either he or his forefathers were born.
Here the rewards of his industry follow with equal steps the progress of his labour; his labour is
founded on the basis of nature, self-interest; can it want a stronger allurement? Wives and children,
who before in vain demanded of him a morsel of bread, now, fat and frolicsome, gladly help their
father to clear those fields whence exuberant crops are to arise to feed and to clothe them all; without
any part being claimed, either by a despotic prince, a rich abbot, or a mighty lord. I lord religion
demands but little of him; a small voluntary salary to the minister, and gratitude to God; can he refuse
these? The American is a new man, who acts upon new principles; he must therefore entertain new
ideas, and form new opinions. From involuntary idleness, servile dependence, penury, and useless
labour, he has passed to toils of a very different nature, rewarded by ample subsistence. --This is an
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American.

23

What to the Slave is the Fourth of July?
from My Bondage and My Freedom b
 y Frederick Douglass
Extract from an Oration, at Rochester,
July 5, 1852
Fellow-Citizens—Pardon me, and allow me to ask, why am I called upon to speak here to-day?
What have I, or those I represent, to do with your national independence? Are the great principles of
political freedom and of natural justice, embodied in that Declaration of Independence, extended to
us? and am I, therefore, called upon to bring our humble offering to the national altar, and to confess
the benefits, and express devout gratitude for the blessings, resulting from your independence to us?
Would to God, both for your sakes and ours, that an affirmative answer could be truthfully
returned to these questions! Then would my task be light, and my burden easy and delightful. For
who is there so cold that a nation's sympathy could not warm him? Who so obdurate and dead to the
claims of gratitude, that would not thankfully acknowledge such priceless benefits? Who so stolid and
selfish, that would not give his voice to swell the hallelujahs of a nation's jubilee, when the chains of
servitude had been torn from his limbs? I am not that man. In a case like that, the dumb might
eloquently speak, and the "lame man leap as an hart."
But, such is not the state of the case. I say it with a sad sense of the disparity between us. I am not
included within the pale of this glorious anniversary! Your high independence only reveals the
immeasurable distance between us. The blessings in which you this day rejoice, are not enjoyed in
common. The rich inheritance of justice, liberty, prosperity, and independence, bequeathed by your
fathers, is shared by you, not by me. The sunlight that brought life and healing to you, has brought
stripes and death to me. This Fourth of July is yours, not mine. You may rejoice, I must mourn. To
drag a man in fetters into the grand illuminated temple of liberty, and call upon him to join you in
joyous anthems, were inhuman mockery and sacrilegious irony. Do you mean, citizens, to mock me,
by asking me to speak to- day? If so, there is a parallel to your conduct. And let me warn you that it is
dangerous to copy the example of a nation whose crimes, towering up to heaven, were thrown down
by the breath of the Almighty, burying that nation in irrecoverable ruin! I can to-day take up the
plaintive lament of a peeled and woe-smitten people.
"By the rivers of Babylon, there we sat down. Yea! we wept when we remembered Zion. We
hanged our harps upon the willows in the midst thereof. For there, they that carried us away captive,
required of us a song; and they who wasted us required of us mirth, saying, Sing us one of the songs of
Zion. How can we sing the Lord's song in a strange land? If I forget thee, O Jerusalem, let my right
hand forget her cunning. If I do not remember thee, let my tongue cleave to the roof of my mouth."
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Fellow-citizens, above your national, tumultous joy, I hear the mournful wail of millions, whose
chains, heavy and grievous yesterday, are to-day rendered more intolerable by the jubilant shouts
that reach them. If I do forget, if I do not faithfully remember those bleeding children of sorrow this
day, "may my right hand forget her cunning, and may my tongue cleave to the roof of my mouth!"
To forget them, to pass lightly over their wrongs, and to chime in with the popular theme, would be
treason most scandalous and shocking, and would make me a reproach before God and the world.
My subject, then, fellow- citizens, is AMERICAN SLAVERY. I shall see this day and its popular
characteristics from the slave's point of view. Standing there, identified with the American
bondman, making his wrongs mine, I do not hesitate to declare, with all my soul, that the character
and conduct of this nation never looked blacker to me than on this Fourth of July. Whether we turn
to the declarations of the past, or to the professions of the present, the conduct of the nation seems
equally hideous and revolting. America is false to the past, false to the present, and solemnly binds
herself to be false to the future. Standing with God and the crushed and bleeding slave on this
occasion, I will, in the name of humanity which is outraged, in the name of liberty which is fettered,
in the name of the constitution and the bible, which are disregarded and trampled upon, dare to call
in question and to denounce, with all the emphasis I can command, everything that serves to
perpetuate slavery—the great sin and shame of America! "I will not equivocate; I will not excuse;" I
will use the severest language I can command; and yet not one word shall escape me that any man,
whose judgment is not blinded by prejudice, or who is not at heart a slaveholder, shall not confess to
be right and just.
But I fancy I hear some one of my audience say, it is just in this circumstance that you and your
brother abolitionists fail to make a favorable impression on the public mind. Would you argue more,
and denounce less, would you persuade more and rebuke less, your cause would be much more likely
to succeed. But, I submit, where all is plain there is nothing to be argued. What point in the
anti-slavery creed would you have me argue? On what branch of the subject do the people of this
country need light? Must I undertake to prove that the slave is a man? That point is conceded already.
Nobody doubts it. The slaveholders themselves acknowledge it in the enactment of laws for their
government. They acknowledge it when they punish disobedience on the part of the slave. There are
seventy-two crimes in the state of Virginia, which, if committed by a black man (no matter how
ignorant he be), subject him to the punishment of death; while only two of these same crimes will
subject a white man to the like punishment. What is this but the acknowledgement that the slave is a
moral, intellectual, and responsible being. The manhood of the slave is conceded. It is admitted in the
fact that southern statute books are covered with enactments forbidding, under severe fines and
penalties, the teaching of the slave to read or write. When you can point to any such laws, in reference
to the beasts of the field, then I may consent to argue the manhood of the slave. When the dogs in
your streets, when the
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fowls of the air, when the cattle on your hills, when the fish of the sea, and the reptiles that crawl, shall
be unable to distinguish the slave from a brute, then will I argue with you that the slave is a man!
For the present, it is enough to affirm the equal manhood of the Negro race. Is it not astonishing
that, while we are plowing, planting, and reaping, using all kinds of mechanical tools, erecting houses,
constructing bridges, building ships, working in metals of brass, iron, copper, silver, and gold; that,
while we are reading, writing, and cyphering, acting as clerks, merchants, and secretaries, having
among us lawyers, doctors, ministers, poets, authors, editors, orators, and teachers; that, while we are
engaged in all manner of enterprises common to other men— digging gold in California, capturing
the whale in the Pacific, feeding sheep and cattle on the hillside, living, moving, acting, thinking,
planning, living in families as husbands, wives, and children, and, above all, confessing and worshiping
the Christian's God, and looking hopefully for life and immortality beyond the grave—we are called
upon to prove that we are men!
Would you have me argue that man is entitled to liberty? that he is the rightful owner of his own
body? You have already declared it. Must I argue the wrongfulness of slavery? Is that a question for
republicans? Is it to be settled by the rules of logic and argumentation, as a matter beset with great
difficulty, involving a doubtful application of the principle of justice, hard to be understood? How
should I look to-day in the presence of Americans, dividing and subdividing a discourse, to show that
men have a natural right to freedom, speaking of it relatively and positively, negatively and
affirmatively? To do so, would be to make myself ridiculous, and to offer an insult to your
understanding. There is not a man beneath the canopy of heaven that does not know that slavery is
wrong for him.
What! am I to argue that it is wrong to make men brutes, to rob them of their liberty, to work
them without wages, to keep them ignorant of their relations to their fellow-men, to beat them with
sticks, to flay their flesh with the lash, to load their limbs with irons, to hunt them with dogs, to sell
them at auction, to sunder their families, to knock out their teeth, to burn their flesh, to starve them
into obedience and submission to their masters? Must I argue that a system, thus marked with blood
and stained with pollution, is wrong? No; I will not. I have better employment for my time and
strength than such arguments would imply.
What, then, remains to be argued? Is it that slavery is not divine; that God did not establish it; that
our doctors of divinity are mistaken? There is blasphemy in the thought. That which is inhuman
cannot be divine. Who can reason on such a proposition! They that can, may! I cannot. The time for
such argument is past. At
 a time like this, scorching irony, not convincing argument, is needed. Oh! had I the ability, and could I
reach the nation's ear, I would to-day pour out a fiery stream of biting ridicule, blasting reproach,
withering sarcasm, and stern rebuke. For it is not light that is needed, but fire; it is not the gentle
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shower, but thunder. We need the storm, the whirlwind, and the earthquake. The feeling of the nation
must be quickened; the conscience of the nation must be roused; the propriety of the nation must be
startled; the hypocrisy of the nation must be exposed; and its crimes against God and man must be
proclaimed and denounced.
What to the American slave is your Fourth of July? I answer, a day that reveals to him, more than
all other days in the year, the gross injustice and cruelty to which he is the constant victim. To him,
your celebration is a sham; your boasted liberty, an unholy license; your national greatness, swelling
vanity; your sounds of rejoicing are empty and heartless; your denunciations of tyrants, brass-fronted
impudence; your shouts of liberty and equality, hollow mockery; your prayers and hymns, your
sermons and thanksgivings, with all your religious parade and solemnity, are to him mere bombast,
fraud, deception, impiety, and hypocrisy—a thin veil to cover up crimes which would disgrace a
nation of savages. There is not a nation on the earth guilty of practices more shocking and bloody,
than are the people of these United States, at this very hour.
Go where you may, search where you will, roam through all the monarchies and despotisms of
the old world, travel through South America, search out every abuse, and when you have found
the last, lay your facts by the side of the every-day practices of this nation, and you will say with
me, that, for revolting barbarity and shameless hypocrisy, America reigns without a rival.
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To Hell with Good Intentions by Ivan Illich
An address by Monsignor Ivan Illich to the Conference on InterAmerican Student Projects (CIASP) in
Cuernavaca, Mexico, on April 20, 1968. In his usual biting and sometimes sarcastic style, Illich goes to
the heart of the deep dangers of paternalism inherent in any voluntary service activity, but especially in
any international service "mission." Parts of the speech are outdated and must be viewed in the historical
context of 1968 when it was delivered, but the entire speech is retained for the full impact of his point and
at Ivan Illich's request. Reprinted with Ivan Illich's permission.
IN THE CONVERSATIONS WHICH I HAVE HAD TODAY, I was impressed by two things,
and I want to state them before I launch into my prepared talk.
I was impressed by your insight that the motivation of U.S. volunteers overseas springs mostly from
very alienated feelings and concepts. I was equally impressed, by what I interpret as a step forward
among would-be volunteers like you: openness to the idea that the only thing you can legitimately
volunteer for in Latin America might be voluntary powerlessness, voluntary presence as receivers, as
such, as hopefully beloved or adopted ones without any way of returning the gift.
I was equally impressed by the hypocrisy of most of you: by the hypocrisy of the atmosphere prevailing
here. I say this as a brother speaking to brothers and sisters. I say it against many resistances within me;
but it must be said. Your very insight, your very openness to evaluations of past programs make you
hypocrites because you - or at least most of you - have decided to spend this next summer in Mexico,
and therefore, you are unwilling to go far enough in your reappraisal of your program. You close your
eyes because you want to go ahead and could not do so if you looked at some facts.
It is quite possible that this hypocrisy is unconscious in most of you. Intellectually, you are ready to see
that the motivations which could legitimate volunteer action overseas in 1963 cannot be in- voked for
the same action in 1968. "Mission-vacations" among poor Mexicans were "the thing" to do for well-off
U.S. students earlier in this decade: sentimental concern for newly-discovered. poverty south of the
border combined with total blindness to much worse poverty at home justified such benevolent
excursions. Intellectual insight into the difficulties of fruitful volunteer action had not sobered the
spirit of Peace Corps Papal-and-Self-Styled Volunteers.
Today, the existence of organizations like yours is offensive to Mexico. I wanted to make this
statement in order to explain why I feel sick about it all and in order to make you aware that good
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intentions have not much to do with what we are discussing here. To hell with good intentions. This is
a theological statement. You will not help anybody by your good intentions. There is an Irish saying
that the road to hell is paved with good intentions; this sums up the same theological insight.
The very frustration which participation in CIASP programs might mean for you, could lead you to
new awareness: the aware- ness that even North Americans can receive the gift of hospitality without
the slightest ability to pay for it; the awareness that for some gifts one cannot even say "thank you."
Now to my prepared statement.
Ladies and Gentlemen: For the past six years I have become known for my increasing opposition to the
presence of any and all North American "do- gooders" in Latin America. I am sure you know of my
present efforts to obtain the voluntary withdrawal of all North American volunteer armies from Latin
America - missionaries, Peace Corps members and groups like yours, a "division" organized for the
benevolent invasion of Mexico. You were aware of these things when you invited me - of all people - to
be the main speaker at your annual convention. This is amazing! I can only conclude that your
invitation means one of at least three things:
Some among you might have reached the conclusion that CIASP should either dissolve altogether, or
take the promotion of voluntary aid to the Mexican poor out of its institutional purpose. Therefore
you might have invited me here to help others reach this same decision.
You might also have invited me because you want to learn how to deal with people who think the way
I do - how to dispute them successfully. It has now become quite common to invite Black Power
spokesmen to address Lions Clubs. A "dove" must always be included in a public dispute organized to
increase U.S. belligerence. And finally, you might have invited me here hoping that you would be able
to agree with most of what I say, and then go ahead in good faith and work this summer in Mexican
villages. This last possibility is only open to those who do not listen, or who cannot understand me.
I did not come here to argue. I am here to tell you, if possible to convince you, and hopefully, to stop
you, from pretentiously impos- ing yourselves on Mexicans.
I do have deep faith in the enormous good will of the U.S. volunteer. However, his good faith can
usually be explained only by an abysmal lack of intuitive delicacy. By definition, you cannot help being
ultimately vacationing salesmen for the middle-class "American Way of Life," since that is really the
only life you know. A group like this could not have developed unless a mood in the United States had
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supported it - the belief that any true American must share God's blessings with his poorer fellow men.
The idea that every American has something to give, and at all times may, can and should give it,
explains why it occurred to students that they could help Mexican peasants "develop" by spending a
few months in their villages.
Of course, this surprising conviction was supported by members of a missionary order, who would
have no reason to exist unless they had the same conviction - except a much stronger one. It is now
high time to cure yourselves of this. You, like the values you carry, are the products of an American
society of achievers and consumers, with its two-party system, its universal schooling, and its
family-car affluence. You are ultimately-consciously or uncon- sciously - "salesmen" for a delusive
ballet in the ideas of democracy, equal opportunity and free enterprise among people who haven't the
possibility of profiting from these.
Next to money and guns, the third largest North American export is the U.S. idealist, who turns up in
every theater of the world: the teacher, the volunteer, the missionary, the community organizer, the
economic developer, and the vacationing do-gooders. Ideally, these people define their role as service.
Actually, they frequently wind up alleviating the damage done by money and weapons, or "seducing"
the "underdeveloped" to the benefits of the world of affluence and achievement. Perhaps this is the
moment to instead bring home to the people of the U.S. the knowledge that the way of life they have
chosen simply is not alive enough to be shared.
By now it should be evident to all America that the U.S. is engaged in a tremendous struggle to survive.
The U.S. cannot survive if the rest of the world is not convinced that here we have Heaven-on-Earth.
The survival of the U.S. depends on the accep- tance by all so-called "free" men that the U.S. middle
class has "made it." The U.S. way of life has become a religion which must be accepted by all those who
do not want to die by the sword - or napalm. All over the globe the U.S. is fighting to protect and
develop at least a minority who consume what the U.S. majority can afford. Such is the purpose of the
Alliance for Progress of the middle-classes which the U.S. signed with Latin America some years ago.
But increasingly this commercial alliance must be pro- tected by weapons which allow the minority
who can "make it" to protect their acquisitions and achievements.
But weapons are not enough to permit minority rule. The marginal masses become rambunctious
unless they are given a "Creed," or belief which explains the status quo. This task is given to the U.S.
volunteer - whether he be a member of CLASP or a worker in the so-called "Pacification Programs" in
Viet Nam.

The United States is currently engaged in a three-front struggle to affirm its ideals of acquisitive and
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achievement-oriented "Democracy.” I say "three" fronts, because three great areas of the world are
challenging the validity of a political and social system which makes the rich ever richer, and the poor
increasingly mar- ginal to that system.
In Asia, the U.S. is threatened by an established power -China. The U.S. opposes China with three
weapons: the tiny Asian elites who could not have it any better than in an alliance with the United
States; a huge war machine to stop the Chinese from "taking over" as it is usually put in this country,
and; forcible re-education of the so-called "Pacified" peoples. All three of these efforts seem to be
failing.
In Chicago, poverty funds, the police force and preachers seem to be no more successful in their
efforts to check the unwillingness of the black community to wait for graceful integration into the
system.
And finally, in Latin America the Alliance for Progress has been quite successful in increasing the
number of people who could not be better off - meaning the tiny, middle-class elites - and has created
ideal conditions for military dictatorships. The dictators were formerly at the service of the plantation
owners, but now they protect the new industrial complexes. And finally, you come to help the
underdog accept his destiny within this process!
All you will do in a Mexican village is create disorder. At best, you can try to convince Mexican girls
that they should marry a young man who is self-made, rich, a consumer, and as disrespectful of
tradition as one of you. At worst, in your "community develop- ment" spirit you might create just
enough problems to get someone shot after your vacation ends_ and you rush back to your middleclass neighborhoods where your friends make jokes about "spits" and "wetbacks."
You start on your task without any training. Even the Peace Corps spends around $10,000 on each
corps member to help him adapt to his new environment and to guard him against culture shock.
How odd that nobody ever thought about spending money to
educate poor Mexicans in order to prevent them from the culture shock of meeting you?
In fact, you cannot even meet the majority which you pretend to serve in Latin America - even if you
could speak their language, which most of you cannot. You can only dialogue with those like you Latin American imitations of the North American middle class. There is no way for you to really meet
with the underprivi- leged, since there is no common ground whatsoever for you to meet on.
Let me explain this statement, and also let me explain why most Latin Americans with whom you
might be able to communicate would disagree with me.
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Suppose you went to a U.S. ghetto this summer and tried to help the poor there "help themselves."
Very soon you would be either spit upon or laughed at. People offended by your pretentiousness
would hit or spit. People who understand that your own bad consciences push you to this gesture
would laugh condescendingly. Soon you would be made aware of your irrelevance among the poor, of
your status as middle-class college students on a summer assign- ment. You would be roundly rejected,
no matter if your skin is white-as most of your faces here are-or brown or black, as a few exceptions
who got in here somehow.
Your reports about your work in Mexico, which you so kindly sent me, exude self-complacency. Your
reports on past summers prove that you are not even capable of understanding that your do- gooding
in a Mexican village is even less relevant than it would be in a U.S. ghetto. Not only is there a gulf
between what you have and what others have which is much greater than the one existing between you
and the poor in your own country, but there is also a gulf between what you feel and what the
Mexican people feel that is incomparably greater. This gulf is so great that in a Mexican village you, as
White Americans (or cultural white Americans) can imagine yourselves exactly the way a white
preacher saw himself when he offered his life preaching to the black slaves on a plantation in Alabama.
The fact that you live in huts and eat tortillas for a few weeks renders your well-intentioned group only
a bit more pictur- esque.
The only people with whom you can hope to communicate with are some members of the middle
class. And here please remember that I said "some" -by which I mean a tiny elite in Latin America.
You come from a country which industrialized early and which succeeded in incorporating the great
majority of its citizens into the middle classes. It is no social distinction in the U.S. to have gradu- ated
from the second year of college. Indeed, most Americans now do. Anybody in this country who did
not finish high school is considered underprivileged.
In Latin America the situation is quite different: 75% of all people drop out of school before they
reach the sixth grade. Thus, people who have finished high school are members of a tiny minor- ity.
Then, a minority of that minority goes on for university training. It is only among these people that
you will find your educational equals.
At the same time, a middle class in the United States is the majority. In Mexico, it is a tiny elite. Seven
years ago your country began and financed a so-called "Alliance for Progress." This was an "Alliance"
for the "Progress" of the middle class elites. Now. it is among the members of this middle class that you
will find a few people who are willing to send their time with you_ And they are overwhelmingly those
"nice kids" who would also like to soothe their troubled consciences by "doing something nice for the
promo- tion of the poor Indians." Of course, when you and your middleclass Mexican counterparts
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meet, you will be told that you are doing something valuable, that you are "sacrificing" to help others.
And it will be the foreign priest who will especially confirm your self-image for you. After all, his
livelihood and sense of purpose depends on his firm belief in a year-round mission which is of the same
type as your summer vacation-mission.
There exists the argument that some returned volunteers have gained insight into the damage they
have done to others - and thus become more mature people. Yet it is less frequently stated that most of
them are ridiculously proud of their "summer sacrifices." Perhaps there is also something to the
argument that young men should be promiscuous for awhile in order to find out that sexual love is
most beautiful in a monogamous relationship. Or that the best way to leave LSD alone is to try it for
awhile -or even that the best way of understanding that your help in the ghetto is neither needed nor
wanted is to try, and fail. I do not agree with this argument. The damage which volunteers do
willy-nilly is too high a price for the belated insight that they shouldn't have been volunteers in the first
place.
If you have any sense of responsibility at all, stay with your riots here at home. Work for the coming
elections: You will know what you are doing, why you are doing it, and how to communicate with
those to whom you speak. And you will know when you fail. If you insist on working with the poor, if
this is your vocation, then at least work among the poor who can tell you to go to hell. It is incredibly
unfair for you to impose yourselves on a village where you are so linguistically deaf and dumb that you
don't even understand what you are doing, or what people think of you. And it is profoundly
damaging to yourselves when you define something that you want to do as "good," a "sacrifice" and
"help."
I am here to suggest that you voluntarily renounce exercising the power which being an American
gives you. I am here to entreat you to freely, consciously and humbly give up the legal right you have to
impose your benevolence on Mexico. I am here to challenge you to recognize your inability, your
powerlessness and your incapacity to do the "good" which you intended to do.
I am here to entreat you to use your money, your status and your education to travel in Latin America.
Come to look, come to climb our mountains, to enjoy our flowers. Come to study. But do not come
to help.
Ivan Illich is the author of D
 eschooling Society and other provocative books. Thanks to Nick Royal, Tim
Stanton, and Steve Babb for helping to find this speech.
From the Service Learning Reader: Reflections and Perspectives on Service available through the
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National Society for Internships and Experiential Education (now known as the National
Society for Experiential Education) w
 ww.nsee.org
I Hear America Singing
BY WALT
WHITMAN
I hear America singing, the varied carols I hear Those of mechanics, each one singing his as it
should be blithe and strong, The carpenter singing his as he measures his plank or beam, The
mason singing his as he makes ready for work, or leaves off work, The boatman singing what
belongs to him in his boat, the deckhand singing
on the steamboat deck, The shoemaker singing as he sits on his bench, the hatter singing
as he
stands, The wood-cutter’s song, the ploughboy’s on his way in the morning, or at
noon intermission or at sundown, The delicious singing of the mother, or of the young wife at
work, or of the girl
sewing or washing, Each singing what belongs to him or her and to none else, The day what
belongs to the day—at night the party of young fellows, robust,
friendly, Singing with open mouths their strong melodious songs.
1867
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I, Too BY LANGSTON HUGHES
I, too, sing America.
I am the darker brother. They send me to eat in the kitchen When company comes, But I
laugh, And eat well, And grow strong.
Tomorrow, I’ll be at the table When company comes. Nobody’ll dare Say to me, “Eat in the
kitchen,” Then.
Besides, They’ll see how beautiful I am And be ashamed—
I, too, am America.
1945
Langston Hughes, “I, Too” from C
 ollected Poems. Copyright © 1994 by The Estate of
Langston Hughes. Reprinted with the permission of Harold Ober Associates Incorporated.
Source: T
 he Collected Poems of Langston Hughes ( Vintage Books, 2004)
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America BY CLAUDE
MCKAY
Although she feeds me bread of bitterness, And sinks into
my throat her tiger’s tooth, Stealing my breath of life, I
will confess I love this cultured hell that tests my youth.
Her vigor flows like tides into my blood, Giving me
strength erect against her hate, Her bigness sweeps my
being like a flood. Yet, as a rebel fronts a king in state, I
stand within her walls with not a shred Of terror, malice,
not a word of jeer. Darkly I gaze into the days ahead, And
see her might and granite wonders there, Beneath the
touch of Time’s unerring hand, Like priceless treasures
sinking in the sand.
1921

Claude McKay, "America" from Liberator ( December 1921). Courtesy of

the Literary Representative for the Works of Claude McKay, Schombourg Center for
Research in Black Culture, The New York Public Library, Astor, Lenox and Tildeen
Foundations.
Source: L
 iberator (The Library of America, 1921)
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One Today by Richard Blanco
One sun rose on us today, kindled over our shores, peeking over the Smokies, greeting the faces
of the Great Lakes, spreading a simple truth across the Great Plains, then charging across the
Rockies. One light, waking up rooftops, under each one, a story told by our silent gestures
moving behind windows.
My face, your face, millions of faces in morning’s mirrors, each one yawning to life,
crescendoing into our day: pencil-yellow school buses, the rhythm of traffic lights, fruit stands:
apples, limes, and oranges arrayed like rainbows begging our praise. Silver trucks heavy with oil
or paper— bricks or milk, teeming over highways alongside us, on our way to clean tables, read
ledgers, or save lives— to teach geometry, or ring-up groceries as my mother did for twenty
years, so I could write this poem.
All of us as vital as the one light we move through, the same light on blackboards with lessons
for the day: equations to solve, history to question, or atoms imagined, the “I have a dream” we
keep dreaming, or the impossible vocabulary of sorrow that won’t explain the empty desks of
twenty children marked absent today, and forever. Many prayers, but one light breathing color
into stained glass windows, life into the faces of bronze statues, warmth onto the steps of our
museums and park benches 2 as mothers watch children slide into the day.
One ground. Our ground, rooting us to every stalk of corn, every head of wheat sown by sweat
and hands, hands gleaning coal or planting windmills in deserts and hilltops that keep us warm,
hands
digging trenches, routing pipes and cables, hands as worn as my father’s cutting sugarcane so
my brother and I could have books and shoes.
The dust of farms and deserts, cities and plains mingled by one wind—our breath. Breathe.
Hear it through the day’s gorgeous din of honking cabs, buses launching down avenues, the
symphony of footsteps, guitars, and screeching subways, the unexpected song bird on your
clothes line.
Hear: squeaky playground swings, trains whistling, or whispers across café tables, Hear: the
doors we open for each other all day, saying: hello| shalom, buon giorno |howdy |namaste |or
buenos días in the language my mother taught me—in every language spoken into one wind
carrying our lives without prejudice, as these words break from my lips.
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One sky: since the Appalachians and Sierras claimed their majesty, and the Mississippi and
Colorado worked their way to the sea. Thank the work of our hands: weaving steel into bridges,
finishing one more report for the boss on time, stitching another wound 3 or uniform, the first
brush stroke on a portrait, or the last floor on the Freedom Tower jutting into a sky that yields
to our resilience.
One sky, toward which we sometimes lift our eyes tired from work: some days guessing at the
weather of our lives, some days giving thanks for a love that loves you back, sometimes praising
a mother who knew how to give, or forgiving a father who couldn’t give what you wanted.
We head home: through the gloss of rain or weight of snow, or the plum blush of dusk, but
always—home, always under one sky, our sky. And always one moon like a silent drum tapping
on every rooftop and every window, of one country—all of us— facing the stars hope—a new
constellation waiting for us to map it, waiting for us to name it—together

Richard Blanco, written for the 57th Presidential
Inauguration, January 21, 2013
http://www.greatamericandocuments.com/speeches/stanton-seneca-falls
.html
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Elizabeth Cady Stanton: Seneca Falls Keynote Address
Delivered July 19, 1848, Seneca Falls, New York

We have met here today to discuss our rights and wrongs, civil and political, and not, as some have
supposed, to go into the detail of social life alone. We do not propose to petition the legislature to
make our husbands just, generous, and courteous, to seat every man at the head of a cradle, and to
clothe every woman in male attire.
None of these points, however important they may be considered by leading men, will be touched in
this convention. As to their costume, the gentlemen need feel no fear of our imitating that, for we
think it in violation of every principle of taste, beauty, and dignity; notwithstanding all the contempt
cast upon our loose, flowing garments, we still admire the graceful folds, and consider our costume far
more artistic than theirs. Many of the nobler sex seem to agree with us in this opinion, for the bishops,
priests, judges, barristers, and lord mayors of the first nation on the globe, and the Pope of Rome, with
his cardinals, too, all wear the loose flowing robes, thus tacity acknowledging that the male attire is
neither dignified nor imposing.
No, we shall not molest you in your philosophical experiments with stocks, pants, high-heeled boots,
and Russian belts. Yours be the glory to discover, by personal experience, how long the kneepan can
resist the terrible strapping down which you impose, in how short time the well-developed muscles of
the throat can be reduced to mere threads by the constant pressure of the stock, how high the heel of a
boot must be to make a short man tall, and how tight the Russian belt may be drawn and yet have
wind enough left to sustain life.
But we are assembled to protest against a form of government existing without the consent of the
governed - to declare our right to be free as man is free, to be represented in the government which we
are taxed to support, to have such disgraceful laws as give man the power to chastise and imprison his
wife, to take the wages which she earns, the property which she inherits, and, in case of separation, the
children of her love; laws which make her the mere dependent on his bounty. It is to protest against
such unjust laws as these that we are assembled today, and to have them, if possible, forever erased
from our statute books, deeming them a shame and a disgrace to a Christian republic in the
nineteenth century. We have met to uplift woman's fallen divinity upon an even pedestal with man's.
And, strange as it may seem to many, we now demand our right to vote according to the declaration
of the government under which we live.
This right no one pretends to deny. We need not prove ourselves equal to Daniel Webster to enjoy
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this privilege, for the ignorant Irishman in the ditch has all the civil rights he has. We need not prove
our muscular power equal to this same Irishman to enjoy this privilege, for the most tiny, weak,
ill-shaped stripling of twenty-one has all the civil rights of the Irishman. We have no objection to
discuss the question of equality, for we feel that the weight of argument lies wholly with us, but we
wish the question of equality kept distinct from the question of rights, for the proof of the one does
not determine the truth of the other. All white men in this country have the same rights, however
they may differ in mind, body, or estate.
The right is ours. The question now is: how shall we get possession of what rightfully belongs to us?
We should not feel so sorely grieved if no man who had not attained the full stature of a Webster,
Clay, Van Buren, or Gerrit Smith could claim the right of the elective franchise. But to have
drunkards, idiots, horse-racing, rum-selling rowdies, ignorant foreigners, and silly boys fully
recognized, while we ourselves are thrust out from all the rights that belong to citizens, it is too grossly
insulting to the dignity of woman to be longer quietly submitted to.
The right is ours. Have it, we must. Use it, we will. The pens, the tongues, the fortunes, the
indomitable wills of many women are already pledged to secure this right. The great truth that no
just government can be formed without the consent of the governed we shall echo and re-echo in the
ears of the unjust judge, until by continual coming we shall weary him.
There seems now to be a kind of moral stagnation in our midst. Philanthropists have done their
utmost to rouse the nation to a sense of its sins. War, slavery, drunkenness, licentiousness, gluttony,
have been dragged naked before the people, and all their abominations and deformities fully brought
to light, yet with idiotic laugh we hug those monsters to our breasts and rush on to destruction. Our
churches are multiplying on all sides, our missionary societies, Sunday schools, and prayer meetings
and innumerable charitable and reform organizations are all in operation, but still the tide of vice is
swelling, and threatens the destruction of everything, and the battlements of righteousness are weak
against the raging elements of sin and death.
Verily, the world waits the coming of some new element, some purifying power, some spirit of mercy
and love. The voice of woman has been silenced in the state, the church, and the home, but man
cannot fulfill his destiny alone, he cannot redeem his race unaided. There are deep and tender chords
of sympathy and love in the hearts of the downfallen and oppressed that woman can touch more
skillfully than man.
The world has never yet seen a truly great and virtuous nation, because in the degradation of woman
the very fountains of life are poisoned at their source. It is vain to look for silver and gold from mines
of copper and lead.
It is the wise mother that has the wise son. So long as your women are slaves you may throw your
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colleges and churches to the winds. You can't have scholars and saints so long as your mothers are
ground to powder between the upper and nether millstone of tyranny and lust. How seldom, now,
is a father's pride gratified, his fond hopes realized, in the budding genius of his son!
The wife is degraded, made the mere creature of caprice, and the foolish son is heaviness to his heart.
Truly are the sins of the fathers visited upon the children to the third and fourth generation. God, in
His wisdom, has so linked the whole human family together that any violence done at one end of the
chain is felt throughout its length, and here, too, is the law of restoration, as in woman all have fallen,
so in her elevation shall the race be recreated.
"Voices" were the visitors and advisers of Joan of Arc. Do not "voices" come to us daily from the
haunts of poverty, sorrow, degradation, and despair, already too long unheeded. Now is the time for
the women of this country, if they would save our free institutions, to defend the right, to buckle on
the armor that can best resist the keenest weapons of the enemy—contempt and ridicule. The same
religious enthusiasm that nerved Joan of Arc to her work nerves us to ours. In every generation God
calls some men and women for the utterance of truth, a heroic action, and our work today is the
fulfilling of what has long since been foretold by the Prophet—Joel 2:28:
"And it shall come to pass afterward, that I will pour out my spirit upon all flesh; and your
sons and your daughters shall prophesy."
We do not expect our path will be strewn with the flowers of popular applause, but over the thorns
of bigotry and prejudice will be our way, and on our banners will beat the dark storm clouds of
opposition from those who have entrenched themselves behind the stormy bulwarks of custom and
authority, and who have fortified their position by every means, holy and unholy. But we will
steadfastly abide the result. Unmoved we will bear it aloft. Undauntedly we will unfurl it to the gale,
for we know that the storm cannot rend from it a shred, that the electric flash will but more clearly
show to us the glorious words inscribed upon it, "Equality of Rights."
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"I HAVE A DREAM ..."
(Copyright 1963, MARTIN LtrTHER KING, JR.)
Speech by the Rev. MARTIN LuTHER KING
At the "March on Washington"

I am happy to join with you today in what will go down in history as the greatest demonstration for
freedom in the history of our nation.
Five score years ago, a great American, in whose symbolic shadow we stand today, signed the
Emancipation Proclamation. This momentous decree came as a great beacon light of hope to millions
of Negro slaves who had been seared in the flames of withering injustice. It came as a joyous daybreak
to end the long night of their captivity.
But one hundred years later, the Negro still is not free. One hundred years later, the life of the Negro is
still sadly crippled by the manacles of segregation and the chains of discrimination. One hundred years
later, the Negro lives on a lonely island of poverty in the midst of a vast ocean of material prosperity.
One hundred years later, the Negro is still languishing in the corners of American society and finds
himself an exile in his own land. So we have come here today to dramatize a shameful condition.
In a sense we have come to our nation’s capital to cash a check. When the architects of our republic
wrote the magnificent words of the Constitution and the Declaration of Independence, they were
signing a promissory note to which every American was to fall heir. This note was a promise that all
men, yes, black men as well as white men, would be guaranteed the unalienable rights of life, liberty,
and the pursuit of happiness.
It is obvious today that America has defaulted on this promissory note insofar as her citizens of color
are concerned. Instead of honoring this sacred obligation, America has given the Negro people a bad
check, a check which has come back marked “insufficient funds.” But we refuse to believe that the
bank of justice is bankrupt. We refuse to believe that there are insufficient funds in the great vaults of
opportunity of this nation. So we have come to cash this check — a check that will give us upon
demand the riches of freedom and the security of justice. We have also come to this hallowed spot to
remind America of the fierce urgency of now. This is no time to engage in the luxury of cooling off or
to take the tranquilizing drug of gradualism. Now is the time to make real the promises of democracy.
Now is the time to rise from the dark and desolate valley of segregation to the sunlit path of racial
justice. Now is the time to lift our nation from the quick sands of racial injustice to the solid rock of
brotherhood. Now is the time to make justice a reality for all of God’s children.
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It would be fatal for the nation to overlook the urgency of the moment. This sweltering summer of the
Negro’s legitimate discontent will not pass until there is an invigorating autumn of freedom and
equality. Nineteen sixty-three is not an end, but a beginning. Those who hope that the Negro needed
to blow off steam and will now be content will have a rude awakening if the nation returns to business
as usual. There will be neither rest nor tranquility in America until the Negro is granted his citizenship
rights. The whirlwinds of revolt will continue to shake the foundations of our nation until the bright
day of justice emerges.
But there is something that I must say to my people who stand on the warm threshold which leads into
the palace of justice. In the process of gaining our rightful place we must not be guilty of wrongful
deeds. Let us not seek to satisfy our thirst for freedom by drinking from the cup of bitterness and
hatred.
We must forever conduct our struggle on the high plane of dignity and discipline. We must not allow
our creative protest to degenerate into physical violence. Again and again we must rise to the majestic
heights of meeting physical force with soul force. The marvelous new militancy which has engulfed
the Negro community must not lead us to a distrust of all white people, for many of our white
brothers, as evidenced by their presence here today, have come to realize that their destiny is tied up
with our destiny. They have come to realize that their freedom is inextricably bound to our freedom.
We cannot walk alone.
As we walk, we must make the pledge that we shall always march ahead. We cannot turn back. There
are those who are asking the devotees of civil rights, “When will you be satisfied?” We can never be
satisfied as long as the Negro is the victim of the unspeakable horrors of police brutality. We can never
be satisfied, as long as our bodies, heavy with the fatigue of travel, cannot gain lodging in the motels of
the highways and the hotels of the cities. We cannot be satisfied as long as the Negro’s basic mobility is
from a smaller ghetto to a larger one. We can never be satisfied as long as our children are stripped of
their selfhood and robbed of their dignity by signs stating “For Whites Only”. We cannot be satisfied
as long as a Negro in Mississippi cannot vote and a Negro in New York believes he has nothing for
which to vote. No, no, we are not satisfied, and we will not be satisfied until justice rolls down like
waters and righteousness like a mighty stream.
I am not unmindful that some of you have come here out of great trials and tribulations. Some of you
have come fresh from narrow jail cells. Some of you have come from areas where your quest for
freedom left you battered by the storms of persecution and staggered by the winds of police brutality.
You have been the veterans of creative suffering. Continue to work with the faith that unearned
suffering is redemptive.
Go back to Mississippi, go back to Alabama, go back to South Carolina, go back to Georgia, go back to
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Louisiana, go back to the slums and ghettos of our northern cities, knowing that somehow this
situation can and will be changed. Let us not wallow in the valley of despair.
I say to you today, my friends, so even though we face the difficulties of today and tomorrow, I still
have a dream. It is a dream deeply rooted in the American dream.
I have a dream that one day this nation will rise up and live out the true meaning of its creed: “We hold
these truths to be self-evident: that all men are created equal.”
I have a dream that one day on the red hills of Georgia the sons of former slaves and the sons of former
slave owners will be able to sit down together at the table of brotherhood.
I have a dream that one day even the state of Mississippi, a state sweltering with the heat of injustice,
sweltering with the heat of oppression, will be transformed into an oasis of freedom and justice.
I have a dream that my four little children will one day live in a nation where they will not be judged by
the color of their skin but by the content of their character.
I have a dream today.
I have a dream that one day, down in Alabama, with its vicious racists, with its governor having his lips
dripping with the words of interposition and nullification; one day right there in Alabama, little black
boys and black girls will be able to join hands with little white boys and white girls as sisters and
brothers.
I have a dream today.
I have a dream that one day every valley shall be exalted, every hill and mountain shall be made low, the
rough places will be made plain, and the crooked places will be made straight, and the glory of the
Lord shall be revealed, and all flesh shall see it together.
This is our hope. This is the faith that I go back to the South with. With this faith we will be able to
hew out of the mountain of despair a stone of hope. With this faith we will be able to transform the
jangling discords of our nation into a beautiful symphony of brotherhood. With this faith we will be
able to work together, to pray together, to struggle together, to go to jail together, to stand up for
freedom together, knowing that we will be free one day.
This will be the day when all of God’s children will be able to sing with a new meaning, “My country,
‘tis of thee, sweet land of liberty, of thee I sing. Land where my fathers died, land of the pilgrim’s pride,

44

from every mountainside, let freedom ring.”
And if America is to be a great nation this must become true. So let freedom ring from the prodigious
hilltops of New Hampshire. Let freedom ring from the mighty mountains of New York. Let freedom
ring from the heightening Alleghenies of Pennsylvania!
Let freedom ring from the snowcapped Rockies of Colorado!
Let freedom ring from the curvaceous slopes of California!
But not only that; let freedom ring from Stone Mountain of Georgia!
Let freedom ring from Lookout Mountain of Tennessee!
Let freedom ring from every hill and molehill of Mississippi. From every mountainside, let freedom
ring.
And when this happens, when we allow freedom to ring, when we let it ring from every village and
every hamlet, from every state and every city, we will be able to speed up that day when all of God’s
children, black men and white men, Jews and Gentiles, Protestants and Catholics, will be able to join
hands and sing in the words of the old Negro spiritual, “Free at last! free at last! thank God Almighty,
we are free at last!”
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THE STRENUOUS LIFE
Address at The Hamilton Club in Chicago, Illinois
April 10, 1899

In speaking to you, men of the greatest city of the West, men of the State which gave to the country
Lincoln and Grant, men who preeminently and distinctly embody all that is most American in the
American character I wish to preach, not the doctrine of ignoble ease, but the doctrine of the
strenuous life. the life of toil and effort, of labor gold strife; to preach that highest form of success
which comes, not to the man who desires mere easy peace, but to the man who does not shrink from
danger, from hardship or from bitter toil, and who out of these wins the splendid ultimate triumph .
A life of slothful ease, a life of that peace which springs merely from lack either of desire or of power to
strive after great things, is as little worthy of a nation as of an individual. I ask only that what every
self-respecting American demands from himself and from his sons shall be demanded of the American
nation as a whole. Who among you would teach your boys that case, that peace, is to be the first
Consideration in their eyes-to be the ultimate goal after which they strive? You men of Chicago have
made this city great, you men of Illinois have done your share, and more than your share, in making
America great, because you neither preach nor practice such a doctrine. You work yourselves, and you
bring up your sons to work. If you are rich and are worth your salt, you will teach your sons that
though they ma have leisure, it is not to be spent in idleness; for wisely used leisure merely means that
those who possess it, being free from the necessity of working for their livelihood, are all the more
bound to carry on some kind of non-remunerative work in science, in letters, in art, in exploration, in
historical research-work of the type we most need in this country, the successful carrying out of which
reflects most honor upon the nation. We do not admire the man of timid peace. We admire the man
who embodies victorious effort; the man who never wrongs his neighbor, who is prompt to help a
friend, but who has those virile qualities necessary to win in the stern strife of actual life. It is hard to
fail, but it is worse never to have tried to succeed. In this life we get nothing save by effort. Freedom
from effort in the present merely means that there has been stored up effort in the past. A man can be
freed from the necessity of work only by the fact that he or his fathers before him have worked to good
purpose. If the freedom thus purchased is used aright, and the man still does actual work, though of a
different kind, whether as a writer or a general, whether in the field of politics or in the field of
exploration and adventure, he shows he deserves his good fortune.
But if he treats this period of freedom from the need of actual labor as a period, not of preparation, but
of mere enjoyment, even though perhaps not of vicious enjoyment, he shows that he is simply a
cumberer of the earth's surface, and he surely unfits himself to hold his own with his fellows if the
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need to do so should again arise. A mere life of ease is not in the end a very satisfactory life, and, above
all, it is a life which ultimately unfits those who follow it for serious work in the world.
In the last analysis a healthy state can exist only when the men and women who make it up lead clean,
vigorous, healthy lives; when the children are so trained that they shall endeavor, not to shirk
difficulties, but to overcome them; not to seek ease, but to know how to wrest triumph from toil and
risk. The man must be glad to do a man's work, to dare and endure and to labor; to keep himself, and
to keep those dependent upon him. The woman must be the housewife, the helpmeet of the
homemaker, the wise and fearless mother of many healthy children. In one of Daudet's powerful and
melancholy books he speaks of "the fear of maternity, the haunting terror of the young wife of the
present day." When such words can be truthfully written of a nation, that nation is rotten to the
heart's core. When men fear work or fear righteous war, when women fear motherhood, they tremble
on the brink of doom; and well it is that they should vanish from the earth, where they are fit subjects
for the scorn of all men and women who are themselves strong and brave and highminded.
As it is with the individual, so it is with the nation. It is a base untruth to say that happy is the nation
that has no history. Thrice happy is the nation that has a glorious history. Far better it is to dare mighty
things, to win glorious triumphs, even though checkered by failure, than to take rank with those poor
spirits who neither enjoy much nor suffer much, because they live in the gray twilight that knows not
victory nor defeat. If in 1861 the men who loved the Union had believed that peace was the end of all
things, and war and strife the worst of all things, and had acted up to their belief, we would have saved
hundreds of thousands of lives, we would have saved hundreds of millions of dollars. Moreover,
besides saving all the blood and treasure we then lavished, we would have prevented the heartbreak of
many women, the dissolution of many homes, and we would have spared the country those months of
gloom and shame when it seemed as if our armies marched only to defeat. We could have avoided all
this suffering simply by shrinking from strife. And if we had thus avoided it, we would have shown
that we were weaklings, and that we were unfit to stand among the great nations of the earth. Thank
God for the iron in the blood of our fathers, the men who upheld the wisdom of Lincoln, and bore
sword or rifle in the armies of Grant! Let us, the children of the men who proved themselves equal to
the mighty days, let us, the children of the men who carried the great Civil War to a triumphant
conclusion, praise the God of our fathers that the ignoble counsels of peace were rejected; that the
suffering and loss, the blackness of sorrow and despair, were unflinchingly faced, and the years of strife
endured; for in the end the slave was freed, the Union restored, and the mighty American republic
placed once more as a helmeted queen among nations.
We of this generation do not have to face a task such as that our fathers faced, but we have our tasks,
and woe to us if we fail to perform them! We cannot, if we would, play the part of China, and be
content to rot by inches in ignoble ease within our borders, taking no interest in what goes on beyond
them, sunk in a scrambling commercialism; heedless of the higher life, the life of aspiration, of toil and
risk, busying ourselves only with the wants of our bodies for the day, until suddenly we should find,
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beyond a shadow of question, what China has already found, that in this world the nation that has
trained itself to a career of unwarlike and isolated ease is bound, in the end, to go down before other
nations which have not lost the manly and adventurous qualities. If we are to be a really great people,
we must strive in good faith to play a great part in the world. We cannot avoid meeting great issues. All
that we can determine for ourselves is whether we shall meet them well or ill. In 1898 we could not
help being brought face to face with the problem of war with Spain. All we could decide was whether
we should shrink like cowards from the contest, or enter into it as beseemed a brave and highspirited
people; and, once in, whether failure or success should crown our banners. So it is now. We cannot
avoid the responsibilities that confront us in Hawaii, Cuba, Porto Rico, and the Philippines. All we
can decide is whether we shall meet them in a way that will redound to the national credit, or whether
we shall make of our dealings with these new problems a dark and shameful page in our history. To
refuse to deal with them at all merely amounts to dealing with them badly.
We have a given problem to solve. If we undertake the solution, there is, of course, always danger that
we may not solve it aright; but to refuse to undertake the solution simply renders it certain that we
cannot possibly solve it aright. The timid man, the lazy man, the man who distrusts his country, the
over-civilized man, who has lost the great fighting, masterful virtues, the ignorant man, and the man of
dull mind, whose soul is incapable of feeling the mighty lift that thrills "stern men with empires in
their brains"-all these, of course, shrink from seeing the nation undertake its new duties; shrink from
seeing us build a navy and an army adequate to our needs; shrink from seeing l us do our share of the
world's work, by bringing order out of chaos in the great, fair tropic islands from which the valor of
our soldiers and sailors has driven the Spanish flag. These are the men who fear the strenuous life, who
fear the only national life which is really worth leading. They believe in that cloistered life which saps
the hardy virtues in a nation, as it saps them in the individual; or else they are wedded to that base spirit
of gain and greed which recognizes in commercialism the be-all and end-all of national life, instead of
realizing that, though an indispensable element, it is, after all, but one of the many elements that go to
make up true national greatness.
No country can long endure if its foundations are not laid deep in the material prosperity which comes
from thrift, from business energy and enterprise, from hard, unsparing effort in the fields of industrial
activity; but neither was any nation ever yet truly great if it relied upon material prosperity alone. All
honor must lie paid to the architects of our material prosperity, to the great captains of industry who
have built our factories and our railroads, to the strong men who toil for wealth with brain or hand;
for great is the debt of the nation to these and their kind. But our debt is yet greater to the melt whose
highest type is to be found in a statesman like Lincoln, a soldier like Grant. They showed by their lives
that they recognized the law of work, the law of strife; they toiled to win a competence for themselves
and those dependent upon them; but they recognized that there were yet other and even loftier dutiesduties to the nation and duties to the race.
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We cannot sit huddled within our own borders and avow ourselves merely an assemblage of well-to-do
hucksters who care nothing for what happens beyond. Such a policy would defeat even its own end;
for as the nations grow to have ever wider and wider interests, and are brought into closer and closer
contact, if we are to hold our own in the struggle for naval and commercial supremacy, we must build
up our Dower without our own borders. We must build the isthmian canal, and we must Rasp the
points of vantage which will enable us to have our say in deciding the destiny of the oceans of the East
and the West.
So much for the commercial side. From the standpoint of international honor the argument is even
stronger. The guns that thundered off Manila and Santiago left us echoes of glory, but they also left us
a legacy of duty. If we drove out a medieval tyranny only to make room for savage anarchy, we had
better not have begun the task at all. It is worse than idle to say that we have no duty to perform, and
can leave to their fates the islands we have conquered. Such a course would be the course of infamy. It
would be followed at once by utter chaos in the wretched islands themselves. Some stronger, manlier
power would have to step in and do the work, and we would have shown ourselves weaklings, unable
to carry to successful completion the labors that great and high-spirited nations are eager to undertake.
The work must be done; we cannot escape our responsibility; and if we are worth our salt, we shall be
glad of the chance to do the work-glad of the chance to show ourselves equal to one of the great tasks
set modern civilization. But let us not deceive ourselves as to the importance of the task. Let us not be
misled by vainglory into underestimating the strain it will put on our powers. Above all, let us, as we
value our own self-respect, face the responsibilities with proper seriousness, courage, and high resolve.
We must demand the highest order of integrity and ability in our public men who are to grapple with
these new problems. We must hold to a rigid accountability those public servants who show
unfaithfulness to the interests of the nation or inability to rise to the high level of the new demands
upon our strength and our resources.
Of course we must remember not to judge any public servant by any one act, and especially should we
beware of attacking the men who are merely the occasions and not the causes of disaster. Let me
illustrate what I mean by the army and the navy. If twenty years ago we had gone to war, we should
have found the navy as absolutely unprepared as the army. At that time our ships could not have
encountered with success the fleets of Spain any more than nowadays we can put untrained soldiers,
no matter how brave, who are armed with archaic black-powder weapons, against well-- drilled
regulars armed with the highest type of modern repeating rifle. But in the early eighties the attention of
the nation became directed to our naval needs. Congress most wisely made a series of appropriations to
build up a new navy, and under a succession of able and patriotic secretaries, of both political parties,
the navy was gradually built up, until its material became equal to its splendid personnel, with the
result that in the summer of 1898 it leaped to its proper place as one of the most brilliant and
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formidable fighting navies in the entire world. We rightly pay all honor to the men controlling the
navy at the time it won these great deeds, honor to Secretary Long and Admiral Dewey, to the captains
who handled the ships in action, to the daring lieutenants who braved death in the smaller craft, and to
the heads of bureaus at Washington who saw that the ships were so commanded, so armed, so
equipped, so well engined, as to insure the best results. But let us also keep ever in mind that all of this
would not have availed if it had not been for the wisdom of the men who during the preceding fifteen
years had built up the navy. Keep in mind the secretaries of the navy during those years; keep in mind
the senators and congressmen who by their votes gave the money necessary to build and to armor the
ships, to construct the great guns, and to train the crews; remember also those who actually did build
the ships, the armor, and the guns; and remember the admirals and captains who handled battle-ship,
cruiser, and torpedo-boat on the high seas, alone and in squadrons, developing the seamanship, the
gunnery, and the power of acting together, which their successors utilized so gloriously at Manila and
off Santiago.
And, gentlemen, remember the converse, too. Remember that justice has two sides. Be just to those
who built up the navy, and, for the sake of the future of the country, keep in mind those who opposed
its building up. Read the "Congressional Record." Find out the senators and congressmen who
opposed the grants for building the new ships; who opposed the purchase of amour without which the
ships were worthless, who opposed any adequate maintenance for the Navy Department, and strove to
cut down the number of men necessary to man our fleets. The men who did these things were one and
all working to bring disaster on the country. They have no share in the glory of Manila, in the honor of
Santiago. They have no cause to feel proud of the valor of our sea-captains, of the renown of our flag.
Their motives may or may not have been good, but their acts were heavily fraught with evil. whey did
ill for the national honor, and we won in spite of their sinister opposition.
Now, apply all this to our public men of to-day. Our army has never been built up as it should be built
up. I shall not discuss with an audience like this the puerile suggestion that a nation of seventy millions
of freemen is in danger of losing its liberties from the existence of an army of one hundred thousand
men, three fourths of whom will be employed in certain foreign islands, in certain coast fortresses, and
on Indian reservations. No man of good sense and stout heart can take such a proposition seriously. If
we are such weaklings as the proposition implies, then we are unworthy of freedom in any event. To
no body of men in the United States is the country so much indebted as to the splendid officers and
enlisted men of the regular army and navy. There is no body from which the country has less to fear,
and none of which it should be prouder, none which it should be more anxious to upbuild.
Our army needs complete reorganization,-not merely enlarging,-and the reorganization can only come
as the result of legislation. A proper general staff should be established, and the positions of ordnance,
commissary, and quartermaster officers should be filled by detail from the line. Above all, the army
must be given the chance to exercise in large bodies. Never again should we see, as we saw in the
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Spanish war, major-generals in command of divisions who had never before commanded three
companies together in the field. Yet, incredible to relate, Congress has shown a queer inability to learn
some of the lessons of the war. There were large bodies of men in both branches who opposed the
declaration of war, who opposed the ratification of peace, who opposed the upbuilding of the army,
and who even opposed the purchase of amour at a reasonable price for the battle-ships and cruisers,
thereby putting an absolute stop to the building of any new fighting-ships for the navy.
If, during the years to come, any disaster should befall our arms, afloat or ashore, and thereby any
shame come to the United States, remember that the blame will lie upon the men whose names appear
upon the roll-calls of Congress on the wrong side of these great questions. On them will lie the burden
of any loss of our soldiers and sailors, of any dishonor to the flag; and upon you and the people of this
country will lie the blame if you do not repudiate, in no unmistakable way, what these men have done.
The blame will not rest upon the untrained commander of untried troops, upon the civil officers of a
department the organization of which has been left utterly inadequate, or upon the admiral with an
insufficient number of ships; but upon the public men who have so lamentably failed in forethought
as to refuse to remedy these evils long in advance, and upon the nation that stands behind those public
men.
So, at the present hour, no small share of the responsibility for the blood shed in the Philippines, the
blood of our brothers, and the blood of their wild and ignorant foes, lies at the thresholds of those who
so long delayed the adoption of the treaty of peace, and of those who by their worse than foolish words
deliberately invited a savage people to plunge into a war fraught with sure disaster for them-a war, too,
in which our own brave men who follow the flag must pay with their blood for the silly, mock
humanitarianism of the prattlers who sit at home in peace.
The army and the navy are the sword and the shield which this nation must carry if she is to do her
duty among the nations of the earth-if she is not to stand merely as the China of the western
hemisphere. Our proper conduct toward the tropic islands we have wrested from Spain is merely the
form which our duty has taken at the moment. Of course we are bound to handle the affairs of our
own household well. We must see that there is civic honesty, civic cleanliness, civic good sense in our
home administration of city, State, and nation.
We must strive for honesty in office, for honesty toward the creditors of the nation and of the
individual; for the widest freedom of individual initiative where possible, and for the wisest control of
individual initiative where it is hostile to the welfare of the many. But because we set our own
household in order we are not thereby excused from playing our part in the great affairs of the world.
A man's first duty is to his own home, but he is not thereby excused from doing his duty to the State;
for if he fails in this second duty it is under the penalty of ceasing to be a freeman. In the same way,
while a nations first duty is within its own borders, it is not thereby absolved from facing its duties in
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the world as a whole; and if it refuses to do so, it merely forfeits its right to struggle for a place among
the peoples that shape the destiny of mankind.
In the West Indies and the Philippines alike we are confronted by most difficult problems. It is
cowardly to shrink from solving them in the proper way; for solved they must be, if not by us, then by
some stronger and more manful race. If we are too weak, too selfish, or too foolish to solve them, some
bolder and abler people must undertake the solution. Personally, I am far too firm a believer in the
greatness of my country and the power of my countrymen to admit for one moment that we shall ever
be driven to the ignoble alternative.
The problems are different for the different islands. Porto Rico is not large enough to stand alone. We
must govern it wisely and well, primarily in the interest of its own people. Cuba is, in my judgment,
entitled ultimately to settle for itself whether it shall be an independent state or an integral portion of
the mightiest of republics. But until order and stable liberty are secured, we must remain in the island
to insure them, and infinite tact, judgment, moderation, and courage must be shown by our military
and civil representatives in keeping the island pacified, in relentlessly stamping out brigandage, in
protecting all alike, and yet in showing proper recognition to the men who have fought for Cuban
liberty. The Philippines offer a yet graver problem. their population includes halfcaste and native
Christians, warlike Moslems, and wild pagans. Many of their people are utterly unfit for
self-government, and show no signs of becoming fit.
Others may in time become fit but at present can only take part in self- government under a wise
supervision, at once firm and beneficent. We have driven Spanish tyranny from the islands. If we now
let it be replaced by savage anarchy, our work has been for harm and not for good. I have scant
patience with those who fear to undertake the task of governing the Philippines, and who openly avow
that they do fear to undertake it, or that they shrink from it because of the expense and trouble; but I
have even scanter patience with those who make a pretense of humanitarianism to hide and cover their
timidity and who cant about "liberty" and the "consent of the governed," in order to excuse themselves
for their unwillingness to play the part of men. Their doctrines, if carried out, would make it
incumbent upon us to leave the Apaches of Arizona to work out their own salvation, and to decline to
interfere in a single Indian reservation. Their doctrines condemn your forefathers and mine for ever
having settled in these United States.
England's rule in India and Egypt has been of great benefit to England, for it has trained up
generations of men accustomed to look at the larger and loftier side of public life. It has been of even
greater benefit to India and Egypt. And finally, and most of all, it has advanced the cause of
civilization. So, if we do our duty aright in the Philippines, we will add to that national renown which
is the highest and finest part of national life, will greatly benefit the people of the Philippine Islands,
and, above all, we will play our part well in the great work of uplifting mankind. But to do this work,
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keep ever in mind that we must show in a very high degree the qualities of courage, of honesty, and of
good judgment. Resistance must be stamped out. The first and all-important work to be done is to
establish the supremacy of our flag. We must put down armed resistance before we call accomplish
anything else, and there should be no parleying, no faltering, in dealing with our foe. As for those in
our own country who encourage the foe, we can afford contemptuously to disregard them; but it must
be remembered that their utterances are not saved from being treasonable merely by the fact that they
are despicable.
When once we have put down armed resistance, when once our rule is acknowledged, then an even
more difficult task will begin, for then we must see to it that the islands are administered with absolute
honesty and with good judgment. If we let the public service of the islands be turned into the prey of
the spoils politician, we shall have begun to tread the path which Spain trod to her own destruction.
We must send out there only good and able men, chosen for their fitness, and not because of their
partisan service, and those men must not only administer impartial justice to the natives and serve their
own government with honesty and fidelity, but must show the utmost tact and firmness, remembering
that, with such people as those with whom we are to deal, weakness is the greatest of crimes, and that
next to weakness comes lack of consideration for their principles and prejudices.
I preach to you, then, my countrymen, that our country calls not for the life of ease but for the life of
strenuous endeavor. The twentieth century looms before us big with the fate of many nations. If we
stand idly by, if we seek merely swollen, slothful ease and ignoble peace, if we shrink from the hard
contests where men must win at hazard of their lives and at the risk of all they hold dear, then the
bolder and stronger peoples will pass us by, and will win for themselves the domination of the world.
Let us therefore boldly face the life of strife, resolute to do our duty well and manfully; resolute to
uphold righteousness by deed and by word; resolute to be both honest and brave, to serve high ideals,
yet to use practical methods. Above all, let us shrink from no strife, moral or physical, within or
without the nation, provided we are certain that the strife is justified, for it is only through strife,
through hard and dangerous endeavor, that we shall ultimately win the goal of true national greatness.
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John Winthrop’s “City upon a Hill,” 1630
Now the onely way to avoyde this shipwracke, and to provide for our posterity, is to followe
the counsell of Micah, to doe justly, to love mercy, to walk humbly with our God. For this end, wee
must be knitt together, in this worke, as one man. Wee must entertaine each other in brotherly
affection. Wee must be willing to abridge ourselves of our superfluities, for the supply of other’s
necessities. Wee must uphold a familiar commerce together in all meekeness, gentlenes, patience and
liberality. Wee must delight in eache other; make other’s conditions our oune; rejoice together,
mourne together, labour and suffer together, allwayes haueving before our eyes our commission and
community in the worke, as members of the same body. Soe shall wee keepe the unitie of the spirit in
the bond of peace. The Lord will be our God, and delight to dwell among us, as his oune people, and
will command a blessing upon us in all our wayes. Soe that wee shall see much more of his wisdome,
power, goodness and truthe, than formerly wee have been acquainted with. Wee shall finde that the
God of Israell is among us, when ten of us shall be able to resist a thousand of our enemies; when hee
shall make us a prayse and glory that men shall say of succeeding plantations, “the Lord make it like
that of New England.” For wee must consider that wee shall be as a citty upon a hill. The eies of all
people are upon us. Soe that if wee shall deale falsely with our God in this worke wee have undertaken,
and soe cause him to withdrawe his present help from us, wee shall be made a story and a by-word
through the world. Wee shall open the mouthes of enemies to speake evill of the ways of God, and all
professors for God’s sake. Wee shall shame the faces of many of God’s worthy servants, and cause
theire prayers to be turned into curses upon us till wee be consumed out of the good land whither wee
are a goeing.
I shall shutt upp this discourse with that exhortation of Moses, that faithfull servant of the
Lord, in his last farewell to Israell, Deut. 30. Beloved there is now sett before us life and good, Death
and evill, in that wee are commanded this day to love the Lord our God, and to love one another, to
walke in his wayes and to keepe his Commandements and his Ordinance and his lawes, and the
articles of our Covenant with him, that wee may live and be multiplied, and that the Lord our God
may blesse us in the land whither wee goe to possesse it. But if our heartes shall turne away, soe that
wee will not obey, but shall be seduced, and worshipp and serve other Gods, our pleasure and
proffitts, and serve them; it is propounded unto us this day, wee shall surely perishe out of the good
land whither wee passe over this vast sea to possesse it; Therefore let us choose life that wee, and our
seede may live, by obeyeing His voyce and cleaveing to Him, for Hee is our life and our prosperity.
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"The Ballot or the Bullet"
Malcolm X
Delivered 12 April, 1964 in Detroit (USA)
Mr. Moderator, Reverend Cleage, Brother Lomax, brothers and sisters, and friends and I see some
enemies. In fact, I think we’d be fooling ourselves if we had an audience this large and didn’t
realize that there were some enemies present. This afternoon we want to talk about the ballot or
the bullet. The ballot or the bullet explains itself. But before we get into it, since this is the year of
the ballot or the bullet, I would like to clarify some things that refer to me per- sonally concerning my own personal position.
I'm still a Muslim. That is, my religion is still Islam. My religion is still Islam. I still credit Mr.
Mohammed for what I know and what I am. He’s the one who opened my eyes. At pre- sent, I'm
the Minister of the newly founded Muslim Mosque, Inc., which has its offices in the Teresa
Hotel, right in the heart of Harlem - that’s the black belt in New York city. And when we realize
that Adam Clayton Powell is a Christian minister, he’s the - he heads Abyssinian Baptist Church,
but at the same time, he’s more famous for his political struggling. And Dr. King is a Christian
Minister, in Atlanta, Georgia, but he’s become more famous for being involved in the civil rights
struggle. There’s another in New York, Reverend Galamison - I don’t know if you’ve heard of
him out here - he’s a Christian Minister from Brooklyn, but has become famous for his fight
against a segregated school system in Brooklyn. Reverend Clee, right here, is a Christian Minister,
here in Detroit. He’s the head of the “Freedom Now Party”. All of these are Christian Ministers,
but they don’t come to us as Christian Ministers. They come to us as fighters in some other
category. I’m a Muslim minister - the same as they are Christian Ministers - I’m a Muslim
minister. And I don’t believe in fighting today in any one front, but on all fronts. In fact, I’m a
black Nationalist Freedom Fighter.
Islam is my religion, but I believe my religion is my personal business. It governs my perso- nal
life, my personal morals. And my religious philosophy is personal between me and the God in
whom I believe; just as the religious philosophy of these others is between them and the God in
whom they believe. And this is best this way. Were we to come out here discus- sing religion, we’d
have too many differences from the outstart and we could never get toget- her. So today, though
Islam is my religious philosophy, my political, economic, and social philosophy is Black
Nationalism. You and I - as I say, if we bring up religion we’ll have dif- ferences; we’ll have
arguments; and we’ll never be able to get together. But if we keep our religion at home, keep our
religion in the closet, keep our religion between ourselves and our God, but when we come out
here, we have a fight that’s common to all of us against an ene- my who is common to all of us.
The political philosophy of Black Nationalism only means that the black man should control the
politics and the politicians in his own community. The time when white people can come in our
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community and get us to vote for them so that they can be our political leaders and tell us what to
do and what not to do is long gone. By the same token, the time when that same white man,
knowing that your eyes are too far open, can send another negro into the commu- nity and get
you and me to support him so he can use him to lead us astray - those days are long gone too. The
political philosophy of Black Nationalism only means that if you and I are going to live in a Black
community - and that’s where we’re going to live, cause as soon as you move into one of their soon as you move out of the Black community into their community, it’s mixed for a period of
time, but they’re gone and you’re right there all by yourself again. We must understand the
politics of our community and we must know what politics is supposed to produce. We must
know what part politics play in our lives. And until
we become politically mature we will always be mislead, lead astray, or deceived or maneuvered
into supporting someone politically who doesn’t have the good of our community at heart. So
the political philosophy of Black Nationalism only means that we will have to carry on a program,
a political program, of re-education to open our peoples eyes, make us become more politically
conscious, politically mature, and then whenever we get ready to cast our ballot that ballot, will
be cast for a man of the community who has the good of the community of heart. The economic
philosophy of Black Nationalism only means that we should own and operate and control the
economy of our community. You would ne- ver found - you can’t open up a black store in a
white community. White men won’t even patronize you. And he’s not wrong. He’s got sense
enough to look out for himself. You the one who don’t have sense enough to look out for
yourself.
The white man is too intelligent to let someone else come and gain control of the economy of his
community. But you will let anyone come in and take control of the economy of your
community, control the housing, control the education, control the jobs, control the busines- ses,
under the pre-text that you want to integrate. No, you outta your mind. The political, the
economic philosophy of Black Nationalism only means that we have to become involved in a
program of re-education to educate our people into the importance of knowing that when you
spend your dollar out of the community in which you live, the community in which you spend
your money becomes richer and richer; the community out which you take your money becomes
poorer and poorer. And because these Negroes, who have been mislead, misguided, are breaking
their necks to take their money and spend it with The Man, The Man is becoming richer and
richer, and you’re becoming poorer and poorer. And then what hap- pens? The community in
which you live becomes a slum. It becomes a ghetto. The conditi- ons become run down. And
then you have the audacity to complain about poor housing in a run-down community. Why you
run it down yourself when you take your dollar out. And you and I are in the double-track,
because not only do we lose by taking our money somepla- ce else and spending it, when we try
and spend it in our own community we’re trapped be- cause we haven’t had sense enough to set
up stores and control the businesses of our own community. The man who’s controlling the
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stores in our community is a man who doesn’t look like we do. He’s a man who doesn’t even live
in the community. So you and I, even when we try to spend our money in the block where we live
or the area where we live, we’re spending it with a man who, when the sun goes down, takes that
basket full of money in an- other part of the town.
So we’re trapped, trapped, double-trapped, triple-rapped. Anywhere we go we find that we’ re
trapped. And every kind of solution that someone comes up with is just another trap. But the
political and economic philosophy of Black Nationalism - the economic philosophy of Black
Nationalism shows our people the importance of setting up these little stores and deve- loping
them and expanding them into larger operations. Woolworth didn’t start out big like they are
today. They started out with a dime store and expanded and expanded and then ex- panded until
today, they’re are all over the country and all over the world, and they get to so- me of everybody’s
money. Now this is what you and I - General Motors is same way. They didn’t start out like they
it is. It started out just a little rat race type operation. And it expand- ed and it expanded until
today where it is right now. And you and I have to make a start and the best place to start is right
in the community where we live. So our people not only have to be re-educated to the importance
of supporting black business, but the black man himself has to be made aware of the importance
of going into business. And once you and I go into busi- ness, we own and operate at least the
businesses in our community. What we will be doing is developing a situation wherein we will
actually be able to create employment for the people in the community. And once you can create
some employment in the community where you
live it will eliminate the necessity of you and me having to act ignorantly and disgracefully,
boycotting and picketing some practice some place else trying to beg him for a job. Anytime you
have to rely upon your enemy for a job - you’re in bad shape. When you have - he is your enemy.
Let me tell you, you wouldn’t be in this country if some enemy hadn’t kidnap- ped you and
brought you here.
On the other hand, some of you think you came here on the Mayflower. So as you can see
brothers and sisters this afternoon, it is not our intention to discuss religion. We’re going to forget
religion. If we bring up religion, we’ll be in an argument, and the best way to keep a- way from
arguments and differences - as I said earlier - put your religion at home - in the clo- set. Keep it
between you and your God. Because if it hasn’t done anything more for you than it has, you need
to forget it anyway. Whether you are a Christian, or a Muslim, or a Nationa- list, we all have the
same problem. They don’t hang you because you’re a Baptist; they hang you 'cause you’re black.
They don’t attack me because I’m a Muslim; they attack me 'cause I’m black. They attack all of us
for the same reason; all of us catch hell from the same ene- my. We’re all in the same bag, in the
same boat. We suffer political oppression, economic exploitation, and social degradation - all of
them from the same enemy. The government has failed us; you can’t deny that. Anytime you live
in the twentieth century, 1964, and you wal- kin' around here singing “We Shall Overcome,” the
government has failed us. This is part of what’s wrong with you do too much singing. Today it’s
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time to stop singing and start swing- ing. You can’t sing up on freedom, but you can swing up on
some freedom. Cassius Clay can sing, but singing didn’t help him to become the heavy-weight
champion of the world – swi- nging helped him become the heavy-weight champion. This
government has failed us; the government itself has failed us, and the white liberals who have been
posing as our friends have failed us. And once we see that all these other sources to which we’ve
turned have fail- ed, we stop turning to them and turn to ourselves. We need a self-help program,
a do-it-your- self philosophy, a do-it-right-now philosophy, a it’s-already-too-late philosophy.
This is what you and I need to get with, and the only way we are going to solve our problem is
with a self- help program. Before we can get a self-help program started we have to have a self-help
phi- losophy.
Black nationalism is a self-help philosophy. What's is so good about it? You can stay right in the
church where you are and still take black nationalism as your philosophy. You can stay in any
kind of civic organization that you belong to and still take black nationalism as your phi- losophy.
You can be an atheist and still take black nationalism as your philosophy. This is a philosophy
that eliminates the necessity for division and argument. 'Cause if you are black you should be
thinking black, and if you are black and you not thinking black at this late date, well I’m sorry for
you. Once you change your philosophy, you change your thought pattern. Once you change
your thought pattern, you change your attitude. Once you change your attitude, it changes your
behaviour pattern and then you go on into some action. As long as you gotta sit-down
philosophy, you’ll have a sit-down thought pattern, and as long as you think that old sit-down
thought you’ll be in some kind of sit-down action. They’ll have you sitting in everywhere. It’s not
so good to refer to what you’re going to do as a sit-in. That right there castrates you. Right there it
brings you down. What goes with it? Think of the I- mage of someone sitting. An old woman can
sit. An old man can sit. A chump can sit. A co- ward can sit. Anything can sit. Well you and I
been sitting long enough, and it’s time today for us to start doing some standing, and some
fighting to back that up.
When we look like - at other parts of this earth upon which we live, we find that black, brown,
red, and yellow people in Africa and Asia are getting their independence. They’re not getting it by
singing “We Shall Overcome.” No, they’re getting it through nationalism. It is nationalism that
brought about the independence of the people in Asia. Every nation in Asia
gained its independence through the philosophy of nationalism. Every nation on the African
continent that has gotten its independence brought it about through the philosophy of nationalism. And it will take black nationalism - that to bring about the freedom of 22 million Afro-Americans here in this country where we have suffered colonialism for the past 400 years.
America is just as much a colonial power as England ever was. America is just as much a co- lonial
power as France ever was. In fact, America is more so a colonial power than they be- cause she’s a
hypocritical colonial power behind it. What do you call second-class citizen- ship? Why, that’s
colonization. Second class citizenship is nothing but 20th century slavery. How you gonna tell me
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you’re a second class citizen. They don’t have second0class citizen- ship in any other government
on this earth. They just have slaves and people who are free. Well, this country is a hypocrite.
They try and make you think they set you free by calling you a second-class citizen. No, you’re
nothing but a 20th century slave. Just as it took natio- nalism to remove colonialism from Asia and
Africa, it’ll take black nationalism today to re- move colonialism from the backs and the minds of
22 million Afro-Americans here in this country.
And 1964 looks like it might be the year of the ballot or the bullet. Why does it look like it might
be the year of the ballot or the bullet? Because Negroes have listened to the trickery, and the lies,
and the false promises of the white man now for too long. And they’re fed up. They’ve become
disenchanted. They’ve become disillusioned. They’ve become dissatisfied, and all of this has built
up frustrations in the black community that makes the black commu- nity throughout America
today more explosive than all of the atomic bombs the Russians can ever invent. Whenever you
got a racial powder keg sitting in your lap, you’re in more trouble than if you had an atomic
powder keg sitting in your lap. When a racial powder keg goes off, it doesn’t care who it knocks
out the way. Understand this, it’s dangerous. And in 1964 this seems to be the year, because what
can the white man use now to fool us after he put down that march on Washington? And you see
all through that now. He tricked you, had you marc- hing down to Washington. Yes, had you
marching back and forth between the feet of a dead man named Lincoln and another dead man
named George Washington singing “We Shall O- vercome”. He made a chump out of you. He
made a fool out of you. He made you think you were going somewhere and you end up going
nowhere but between Lincoln and Washington. So today, our people are disillusioned. They’ve
become disenchanted. They’ve become dis- satisfied, and in their frustrations they want action.
And in 1964 you’ll see this young black man, this new generation asking for the ballot or the
bullet. That old Uncle Tom action is outdated. The young generation don’t want to hear
anything about the odds are against us. What do we care about odds?
When this country here was first being founded there were 13 colonies. The whites were
colonized. They were fed up with this taxation without representation, so some of them stood up
and said “liberty or death.” Though I went to a white school over here in Mason, Michi- gan, the
white man made the mistake of letting me read his history books. He made the mis- take of
teaching me that Patrick Henry was a patriot, and George Washington, wasn’t nothing
non-violent about old Pat or George Washington. Liberty or death was what brought about the
freedom of whites in this country from the English. They didn’t care about the odds. Why they
faced the wrath of the entire British Empire. And in those days they used to say that the British
Empire was so vast and so powerful when the sun - the sun would never set on them. This is how
big it was, yet these 13 little, scrawny states, tired of taxation without representa- tion, tired of
being exploited and oppressed and degraded, told that big British Empire “liber- ty or death”.
And here you have 22 million Afro-American black people today catching more hell than Patrick
Henry ever saw. And I’m here to tell you in case you don’t know it that you got a new generation
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of black people in this country who don’t care anything whatsoever
about odds. They don’t want to hear you old Uncle Tom handkerchief heads talking about the
odds. No. This is a new generation. If they’re gonna draft these young black men and send them
over to Korea or South Vietnam to face 800 million Chinese - if you’re not afraid of those odds,
you shouldn’t be afraid of these odds.
Why is America, why does this loom to be such an explosive political year? Because this is the year
of politics. This is the year when all of the white politicians are going to come into the Negro
community. You never see them until election time. You can’t find them until e- lection time.
They’re going to come in with false promises, and as they make these false pro- mises they're
gonna feed our frustrations and this will only serve to make matters worse. I’m no politician. I’m
not even a student of politics. I’m not a Republican, nor a Democrat, nor an American, and got
sense enough to know it. I’m one of the 22 million black victims of the Democrats, one of the 22
million black victims of the Republicans, and one of the 22 million black victims of
Americanism. And when I speak, I don’t speak as a Democrat, or a Republi- can, *nor an
American*. I speak as a victim of America’s so-called democracy. You and I have never seen
democracy; all we’ve seen is hypocrisy. When we open our eyes today and look around America,
we see America not through the eyes of someone who has enjoyed the fruits of Americanism, we
see America through the eyes of someone who has been the victim of Americanism. We don’t see
any American dream; we’ve experienced only the American nightmare. We haven’t benefited
from America’s democracy; we’ve only suffered from A- merica’s hypocrisy. And the generation
that’s coming up now can see it and are not afraid to say it. If you go to jail, so what? If you black,
you were born in jail. If you black, you were born in jail, in the North as well as the South. Stop
talking about the South. Long as you south of the Canadian border, you’re south.
Don’t call Governor Wallace a Dixie governor; Romney is a Dixie governor. 22 million black
victims of Americanism are waking up and they’re gaining a new political conscious- ness,
becoming politically mature. And as they develop this political maturity, they’re able to see the
recent trends in these political elections. They see that the whites are so evenly divid- ed that every
time they vote the race is so close they have to go back and count the votes all over again. And that
means that any block, any minority that has a block of votes that stick together is in a strategic
position. Either way you go, that’s who gets it. You’re in a position to determine who will go to
the White House, and who will stay in the doghouse. You’ re the one who has that power. You
can keep Johnson in Washington DC, or you can send him back to his Texas cotton patch.
You’re the one who sent Kennedy to Washington. You’ re the one who put the present
Democratic Administration in Washington DC. The whites were e- venly divided. It was the fact
that you threw 80% of your votes behind the Democrats that put the Democrats in the White
House. When you see this, you can see that the Negro vote is the key factor. And despite the fact
that you are in a position to be the determining factor, what do you get out of it? The Democrats
have been in Washington DC only because of the Negro vote. They’ve been down there four
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years, and there all other legislations they wanted to bring up they brought it up and gotten it out
of the way, and now they bring up you. And now, they bring up you. You put them first, and
they put you last 'cause you’re a chump, a political chump. In Washington DC, in the House of
Representatives there are 257 who are Democrats; only 177 are Republican. In the Senate there
are 67 Democrats; only 33 are Re- publicans. The Party that you backed controls two-thirds of
the House of Representatives and the Senate, and still they can’t keep their promise to you, 'cause
you’re a chump. Anytime you throw your weight behind the political party that controls
two-thirds of the government, and that Party can’t keep the promise that it made to you during
election time, and you’re dumb enough to walk around continuing to identify yourself with that
Party, you’re not only a chump, but you’re a traitor to your race.
And what kind of alibi do they come up with? They try and pass the buck to the Dixiecrats. Now
back during the days when you were blind, deaf, and dumb, ignorant, politically imma- ture,
naturally you went along with that. But today as your eyes come open, and you develop political
maturity, you’re able to see and think for yourself, and you can see that a Dixiecrat is nothing but
a Democrat in disguise.
You look at the structure of the government that controls this country; it’s controlled by 16
senatorial committees and 20 congressional committees. Of the 16 senatorial committees that run
the government, 10 of them are in the hands of Southern segregationists. Of the 20 congressional committees that run the government, 12 of them are in the hands of Southern segregationists. And they're going to tell you and me that the South lost the war. You, today, are in the
hands of a government of segregationists, racists, white supremacists who belong to the
Democratic party, but disguise themselves as Dixiecrats. A Dixiecrat is nothing but a Demo- crat.
Whoever runs the Democrats is also the father of the Dixiecrats, and the father of all of them is
sitting in the White House. I say and I say it again: You got a President who’s noth- ing but a
Southern segregationist from the state of Texas. They’ll lynch you in Texas as quickly as they’ll
lynch you in Mississippi. Only in Texas they lynch you with a Texas ac- cent; in Mississippi they
lynch you with a Mississippi accent. And the first thing the cracker does when he comes in power,
he takes all the Negro leaders and invites them for coffee to show that he’s alright. And those
Uncle Toms can’t pass up the coffee. They come away from the coffee table telling you and me
that this man is alright 'cause he’s from the South, and since he’s from the South he can deal with
the South. Look at the logic that they’ re us- ing. What about Eastland? He’s from the South.
Make him the President. He can - if Johnson is a good man from the 'cause he’s from Texas, and
being from Texas will enable him to deal with the South, Eastland can deal with the South better
than Johnson. Oh, I say you’ ve been misled. You been had. You been took.
I was in Washington a couple weeks ago while the Senators were filibustering, and I noticed in the
back of the Senate a huge map, and on this map it showed the distribution of Negroes in
America, and surprisingly the same Senators that were involved in the filibuster were from the
states where there were the most Negroes. Why were they filibustering the civil rights le- gislation?
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Because the civil rights legislation is supposed to guarantee voting rights to Negro- es in those
states, and those senators from those states know that if the Negroes in those sta- tes can vote,
those senators are down the drain. The Representatives of those states go down the drain. And in
the Constitution of this country it has a stipulation wherein, whenever the rights, the voting
rights, of people in a certain district are violated, then the Representative who’s from that
particular district, according to the Constitution, is supposed to be expelled from the Congress.
Now, if this particular aspect of the Constitution was enforced, why you wouldn’t have a cracker
in Washington DC. But what would happen when you expel the Di- xiecrat, you’re expelling the
Democrat. When you destroy the power of the Dixiecrat, you’re destroying the power of the
Democratic Party. So how in the world can the Democratic Party in the South actually side with
you in sincerity, when all of its power is based in the South? These Northern Democrats are in
cahoots with the Southern Democrats. They’re playing a giant con game, a political con game.
You know how it goes. One of them comes to you and makes believe he's for you, and he’s in
cahoots with the other one that’s not for you. Why? Because neither one of them is for you, but
they got to make you go with one of them or the other. So this is a con game. And this is what
they’ve been doing with you and me all these years. First thing Johnson got off the plane when he
become President, he asked “Where’s Dicky?” You know who “Dicky” is? Dicky is old Southern
cracker Richard Russell. Look here, yes. Lyndon Johnson’s best friend is the one who is the head,
who’s heading the forces that are filibustering civil rights legislation. You tell me how in the hell is
he going to be
Johnson’s best friend? How can Johnson be his friend, and your friend too? No, that man is too
tricky. Especially if his friend is still old Dicky. Whenever the Negroes keep the Demo- crats in
power, they’re keeping the Dixiecrats in power. Is this true? A vote for a Democrat is nothing but
a vote for a Dixiecrat. I know you don’t like me saying that, but I, I’m not the kind of person who
come here to say what you like. I’m going to tell you the truth, whether you like it or not.
Up here, in the North you have the same thing. The Democratic party don’t do it. They don’t do
it that way. They got a think that they call gerrymandering. They maneuver you out of po- wer.
Even though you vote, they fix it so you’re voting for nobody; they’ve got you going and coming.
In the South, they’re outright political wolves. In the North, they’re political fo- xes. A fox and a
wolf are both canine, both belong to the dog family. Now you take your choice. You going to
choose a Northern dog or a Southern dog? Because either dog you cho- ose I guarantee you you’ll
still be in the dog house. This is why I say it’s the ballot or the bullet. It’s liberty or it’s death. It’s
freedom for everybody or freedom for nobody. America today finds herself in a unique situation.
Historically, revolutions are bloody. Oh, yes, they are. They haven’t never had a blood-less
revolution, or a non-violent revolution. That doesn’t happen even in Hollywood. You don’t have
a revolution in which you love your enemy, and you don’t have a revolution in which you are
begging the system of exploitation to integrate you into it. Revolutions overturn systems.
Revolutions destroy systems. A revolution is bloo- dy, but America is in a unique position. She’s
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the only country in history in a position actual- ly to become involved in a blood-less revolution.
The Russian revolution was bloody, Chine- se revolution was bloody, French revolution was
bloody, Cuban revolution was bloody, and there was nothing more bloody then the American
Revolution. But today this country can be- come involved in a revolution that won’t take
bloodshed. All she’s got to do is give the black man in this country everything that’s due him,
everything.
I hope that the white man can see this, 'cause if he doesn’t see it you’re finished. If you don’t see it
you’re going to become involved in some action in which you don’t have a chance. And we don’t
care anything about your atomic bomb; it's useless because other countries ha- ve atomic bombs.
When two or three different countries have atomic bombs, nobody can use them, so it means that
the white man today is without a weapon. If you want some action, you gotta come on down to
Earth. And there's more black people on Earth than there are whi- te people on Earth.
I only got a couple more minutes. The white man can never win another war on the ground. His
days of war, victory, his reign, his days of ground victory are over. Can I prove it? Yes. Take all the
action that’s going on this earth right now that he’s involved in - tell me where he’s winning.
Nowhere. Why some rice farmers, some rice eaters ran him out of Korea. Yes, they ran him out of
Korea. Rice eaters with nothing but gym shoes, and a rifle, and a bowl of rice took him and his
tanks and his napalm, and all that other action he’s supposed to have and ran him across the Yalu.
Why? 'Cause the day that he can win on the ground has passed. Up in French Indo-China those
little peasants, rice growers took on the might of the French army and ran all the Frenchmen - you
remember Dien Bien Phu. No.
The same thing happened in Algeria, in Africa, they didn’t have anything but a rifle. The French
had all these highly mechanized instruments of warfare, but they put some guerilla action on, and
a white man can’t fight a guerilla warfare. Guerilla action takes heart, takes nerve, and he doesn’t
have that. He’s brave when he’s got tanks. He’s brave when he’s got planes. He’s brave when he’s
got bombs. He’s brave when he’s got a whole lot of company along with him, but you take that
little man from Africa and Asia, turn him loose in the
woods with a blade - that’s all he needs, all he needs is a blade - and when the sun goes down and
it’s dark, it’s even-steven.
So it’s the ballot or the bullet. Today our people can see that we’re faced with a government
conspiracy. This government has failed us. The senators who are filibustering concerning your
and my rights, that's the government. Don’t say it’s Southern senators. This is the go- vernment;
this is a government filibuster. It’s not a segregationist filibuster. It’s a govern- ment filibuster.
Any kind of activity that takes place on the floor of the Congress or the Sena- te, it’s the
government. Any kind of dilly-dallying, that’s the government. Any kind of pussy- footing, that’s
the government. Any kind of act that’s designed to delay or deprive you and me right now of
getting full rights, that’s the government that's responsible. And any time you find the
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government involved in a conspiracy to violate the citizenship or the civil rights of a people, then
you are wasting your time going to that government expecting redress. Ins- tead, you have to take
that government to the World Court and accuse it of genocide and all of the other crimes that it is
guilty of today.
So those of us whose political, and economic, and social philosophy is black nationalism ha- ve
become involved in the civil rights struggle. We have injected ourselves into the civil rights
struggle, and we intend to expand it from the level of civil rights to the level of human rights. As
long as you're fighting on the level of civil rights, you’re under Uncle Sam’s juris- diction. You’re
going to his court expecting him to correct the problem. He created the prob- lem. He’s the
criminal. You don’t take your case to the criminal; you take your criminal to court. When the
government of South Africa began to trample upon the human rights of the people of South
Africa, they were taken to the U.N. When the government of Portugal began to trample upon the
rights of our brothers and sisters in Angola, it was taken before the U.N. Why even the white man
took the Hungarian question to the U.N. And just this week Chief Justice Goldberg was crying
over 3 million Jews in Russia about their human rights, charging Russia with violating the U.N.
charter because of its mistreatment of the human rights of Jews in Russia.
Now you tell me how can the plight of everybody on this earth reach the halls of the United
Nations, and you have 22 million Afro-Americans whose choices are being bound, whose little
girls are being murdered, whose leaders are being shot down in broad daylight. Now you tell me
why the leaders of this struggle have never taken it before the United Nations. So our next move is
to take the entire civil rights struggle problems into the United Nations, and let the world see that
Uncle Sam is guilty of violating the human rights of 22 million Afro- Americans.
Uncle Sam still has the audacity or the nerve to stand up and represent himself as the leader of the
free world. Not only is he a crook, he’s a hypocrite. Here he is standing up in front of other
people, Uncle Sam, with the blood of your and mine mothers and fathers on his hands, with the
blood dripping down his jaws like a bloody-jawed wolf, and still got the nerve to point his finger
at other countries. You can’t even get civil rights legislation. And this man has got the nerve to
stand up and talk about South Africa, or talk about Nazi Germany, or talk about Deutschland.
Why? No more days like those. So, I say in my conclusion the only way we're going to solve it we’ve got to unite in unity and harmony, and black nationalism is the key. How we gonna
overcome the tendency to be at each others throats that always exists in our neighbourhoods?
And the reason this tendency exists, the strategy of the white man has always been divide and
conquer. He keeps us divided in order to conquer us. He tells you I’m for separation and you for
integration to keep us fighting with each other. No, I’m not for separation and you’re not for
integration. What you and I is for is freedom. Only you think
that integration would get you freedom, I think separation would get me freedom. We both got
the same objective, we just got different ways of getting at it.
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So I studied this man, Billy Graham, who preaches white nationalism, that’s what he preac- hes. I
say that’s what he preaches. The whole church structure in this country is white natio- nalism.
You go inside a white church that’s what they preaching is white nationalism. They got Jesus
white, Mary white, God white, everybody white - that’s white nationalism. So what he does the
way he circumvents the jealousy and envy that he ordinarily would incur among the heads of the
church, wherever he go into an area where the church already is you going into trouble, 'cause
they got that thing what you call it - syndicated, they got a syndicate - just like the rest of the
Racketeers have. I’m going to say what’s on my mind 'cause the churches are, the preachers
already proved to you that they got a syndicate.
And when you're out in the rackets, whenever you're getting in another man’s territory, you
know, they gang up on you. And that’s the same way with you ran into the same thing. So how
Billy Graham gets around that, instead of going into somebody else’s territory, like he going to
start up a new church, he doesn’t try to start a church. He just goes in preaching Ch- rist. And he
says everybody who believes in Him, wherever you go wherever you find him. So this helps all the
churches and since it helps all the churches they don’t mind fight him.
Well, we gonna do the same thing, only our gospel s black nationalism; his gospel is white
nationalism; our gospel is black nationalism. And the gospel of black nationalism, as I told you,
means you should control you own, the politics of your community, the economy of your
community, and all of the society in which you live should be under your control. And once you
feel that this philosophy will solve your problem, go join any church where that’s preached. Don’t
join a church where white nationalism is preached. Now you can go to a Negro church and be
exposed to white nationalism 'cause you are when you walk in a Negro church and a white Mary
and some white angels - that Negro church is preaching white na- tionalism. But when you go to a
church and you see the pastor of that church with a philosop- hy and a program that’s designed to
bring black people together and elevate black people - join that church. Join that church. If you
see where the NAACP is preaching and practicing that which is designed to make black
nationalism materialize, join the NAACP. Join any kind of organization, civic, religious, fraternal,
political, or otherwise that’s based on lifting the black man up and making him master of his own
community.
It’ll be the ballot or it’ll be the bullet. It’ll be liberty or it’ll be death. And if you’re not ready to
pay that price don’t use the word freedom in your vocabulary.
One more thing: I was on a program in Illinois recently with Senator Paul Douglas, a so-cal- led
liberal, so-called Democrat, so-called white man, at which time he told me that our Afri- can
brothers were not interested in us in Africa. He said the Africans are not interested in the
American Negro. I knew he was lying, but during the next two or three weeks it’s my intenti- on
and plan to make a tour of our African homeland. And I hope that when I come back, I’ll be able
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to come back and let you know how our African brothers and sisters feel toward us. And I know
before I go there that they love us. We’re one; we’re the same; the same man who has colonized
them all these years, colonized you and me too all these years. And all we have to do now is wake
up and work in unity and harmony and the battle will be over. I want to thank the Freedom Now
Party and the goal. I want to thank Milton and Richard Henley for inviting me here this
afternoon, and also Reverend Cleage. And I want them to know that a- nything that I can ever
do, at any time, to work with anybody in any kind of program that is sincerely designed to
eliminate the political, the economic, and the social evils that confront all of our people, in
Detroit and elsewhere, all they got to do is give me a telephone call and I’ll be on the next jet right
on into the city.
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